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What	Did	Samuel	Do	in	the	Bible	In	the	Bible,	Samuel	is	a	significant	figure	who	played	multiple	roles	and	had	a	profound	impact	on	the	nation	of	Israel.	From	being	a	prophet	and	judge	to	anointing	kings	and	leading	armies,	Samuel’s	contributions	were	diverse	and	influential.	He	also	served	as	an	intercessor,	establishing	religious	institutions	and	even	writing
important	texts.	In	this	article,	we	will	explore	the	various	roles	and	actions	of	Samuel	as	depicted	in	the	Bible,	providing	a	concise	overview	of	his	significance	in	biblical	history.	Samuel	was	a	prominent	figure	in	the	Bible,	known	for	his	significant	contributions	to	the	nation	of	Israel.	He	was	born	to	a	woman	named	Hannah,	who	had	fervently	prayed	for	a	child.	In
answer	to	her	prayers,	Samuel	was	dedicated	to	the	service	of	God	from	a	young	age.	As	a	prophet,	Samuel	received	divine	messages	and	communicated	them	to	the	people	of	Israel.	He	also	served	as	a	judge,	settling	disputes	and	maintaining	order	among	the	Israelites.	Samuel	played	a	crucial	role	in	anointing	the	first	two	kings	of	Israel,	Saul	and	David,	and	he
even	led	armies	into	battle.	His	role	as	an	intercessor	involved	praying	for	the	people	and	seeking	God’s	forgiveness	on	their	behalf.	Additionally,	Samuel	established	religious	institutions,	such	as	the	school	of	prophets,	and	is	believed	to	have	authored	important	texts,	including	portions	of	the	books	of	Samuel.	Samuel’s	life	and	actions	exemplify	his	dedication	to
God	and	his	significant	impact	on	the	history	of	Israel.	Samuel’s	role	in	the	Bible	was	multifaceted	and	impactful.	Here	are	the	various	roles	and	actions	he	undertook:	As	a	prophet,	Samuel	received	divine	messages	and	communicated	them	to	the	people	of	Israel.	He	served	as	a	conduit	between	God	and	the	nation,	delivering	God’s	instructions,	warnings,	and
prophecies.	One	notable	instance	is	when	Samuel	delivered	God’s	message	to	Eli,	the	high	priest,	regarding	the	judgment	that	would	befall	his	family	(1	Samuel	3:11-14).	Samuel’s	role	as	a	prophet	was	crucial	in	guiding	the	Israelites	and	keeping	them	aligned	with	God’s	will.	He	was	responsible	for	conveying	God’s	messages,	which	often	included	warnings	about
the	consequences	of	disobedience	and	instructions	for	repentance.	Through	his	prophetic	role,	Samuel	played	a	vital	part	in	shaping	the	spiritual	direction	of	the	nation.	Samuel	also	served	as	a	judge,	settling	disputes	and	maintaining	order	among	the	Israelites.	People	would	come	to	him	seeking	his	wisdom	and	guidance	in	resolving	their	conflicts.	Samuel’s	role
as	a	judge	is	highlighted	in	1	Samuel	7:15-17,	where	he	traveled	throughout	Israel	to	administer	justice	and	ensure	the	nation’s	well-being.	As	a	judge,	Samuel	was	known	for	his	integrity	and	fairness.	He	listened	to	both	sides	of	a	dispute	and	rendered	judgments	based	on	God’s	laws	and	principles.	His	role	as	a	judge	helped	to	establish	a	sense	of	justice	and	order
among	the	Israelites,	ensuring	that	disputes	were	resolved	fairly	and	peacefully.	Samuel	played	a	crucial	role	in	anointing	the	first	two	kings	of	Israel,	Saul	and	David.	He	received	divine	guidance	in	selecting	Saul	as	the	first	king	(1	Samuel	9:15-17)	and	later	anointed	David	as	the	future	king	while	Saul	was	still	reigning	(1	Samuel	16:12-13).	Samuel’s	anointing	of
these	kings	marked	a	significant	turning	point	in	Israel’s	history.	As	the	anointer	of	kings,	Samuel	had	the	authority	to	appoint	and	legitimize	the	rulers	of	Israel.	His	role	in	anointing	Saul	and	David	demonstrated	his	close	relationship	with	God	and	his	ability	to	discern	God’s	chosen	leaders.	Through	his	anointing,	Samuel	played	a	pivotal	role	in	establishing	the
monarchy	in	Israel	and	shaping	the	destiny	of	the	nation.	In	addition	to	his	roles	as	a	prophet	and	judge,	Samuel	also	led	armies	into	battle.	He	rallied	the	Israelites	against	their	enemies,	such	as	the	Philistines,	and	guided	them	to	victory.	One	notable	example	is	when	Samuel	led	the	Israelites	to	defeat	the	Philistines	at	Mizpah	(1	Samuel	7:10-14).	Samuel’s	role	as
a	military	leader	showcased	his	bravery	and	strategic	prowess.	He	inspired	and	motivated	the	Israelite	troops,	leading	them	to	triumph	over	their	adversaries.	His	leadership	on	the	battlefield	played	a	crucial	role	in	defending	the	nation	and	securing	its	borders.	Samuel	served	as	an	intercessor,	praying	for	the	people	and	seeking	God’s	forgiveness	on	their	behalf.
When	the	Israelites	realized	their	mistake	in	demanding	a	king,	Samuel	assured	them	of	his	continued	intercession	and	promised	to	pray	for	them	(1	Samuel	12:19-23).	As	an	intercessor,	Samuel	acted	as	a	mediator	between	the	people	and	God.	He	pleaded	for	God’s	mercy	and	forgiveness,	interceding	on	behalf	of	the	Israelites	when	they	strayed	from	God’s	path.
Samuel’s	role	as	an	intercessor	demonstrated	his	deep	concern	for	the	spiritual	well-being	of	the	nation	and	his	commitment	to	seeking	reconciliation	between	the	people	and	God.	Samuel	played	a	significant	role	in	establishing	religious	institutions	in	Israel.	He	founded	the	school	of	prophets,	where	young	men	were	trained	in	the	ways	of	God	and	prepared	for
leadership	roles	(1	Samuel	19:20).	This	institution	served	to	preserve	and	pass	on	the	knowledge	and	worship	of	God	to	future	generations.	Through	the	establishment	of	the	school	of	prophets,	Samuel	ensured	the	continuity	of	spiritual	leadership	in	Israel.	He	recognized	the	importance	of	training	and	equipping	future	generations	to	carry	on	the	work	of	God.	The
school	of	prophets	became	a	center	for	learning,	worship,	and	spiritual	growth,	fostering	a	deep	reverence	for	God	and	His	commandments.	Lastly,	Samuel	is	believed	to	have	authored	important	texts,	including	portions	of	the	books	of	Samuel.	These	writings	provide	valuable	historical	accounts	and	insights	into	the	events	and	characters	of	his	time.	As	a	writer
and	author,	Samuel	documented	significant	events	and	recorded	the	stories	of	key	figures	in	Israel’s	history.	His	writings	serve	as	a	valuable	resource	for	understanding	the	political,	social,	and	religious	climate	of	the	time.	Through	his	writings,	Samuel	preserved	the	legacy	of	the	nation	and	ensured	that	future	generations	would	have	access	to	the	lessons	and
teachings	of	the	past.	In	summary,	Samuel’s	actions	and	roles	in	the	Bible	encompassed	being	a	prophet,	judge,	anointer	of	kings,	military	leader,	intercessor,	establisher	of	religious	institutions,	and	writer/author.	His	contributions	were	diverse	and	had	a	lasting	impact	on	the	nation	of	Israel.	Samuel’s	multifaceted	roles	and	actions	in	the	Bible	demonstrate	his
profound	impact	on	the	nation	of	Israel.	As	a	prophet,	judge,	anointer	of	kings,	military	leader,	intercessor,	establisher	of	religious	institutions,	and	writer/author,	Samuel’s	contributions	were	diverse	and	far-reaching.	His	dedication	to	God,	wisdom,	and	leadership	shaped	the	spiritual	and	political	landscape	of	Israel.	Samuel’s	legacy	continues	to	inspire	and	guide
believers,	serving	as	a	testament	to	the	power	of	faith,	integrity,	and	obedience	to	God.	His	life	and	actions	exemplify	the	importance	of	serving	God	and	seeking	His	will	in	all	endeavors.	Samuel’s	significance	in	biblical	history	is	undeniable,	and	his	story	continues	to	resonate	with	readers	today.	Answer	Samuel,	whose	name	means	“heard	of	God,”	was	dedicated
to	God	by	his	mother,	Hannah,	as	part	of	a	vow	she	made	before	he	was	born	(1	Samuel	1:11).	Hannah	had	been	barren	and	prayed	so	fervently	for	a	child	that	Eli	the	priest	thought	she	was	drunk	(1	Samuel	1).	God	granted	Hannah’s	request,	and,	true	to	her	promise,	Hannah	dedicated	Samuel	to	the	Lord.	After	Samuel	was	weaned,	likely	around	the	age	of	four,
he	was	brought	to	the	tabernacle	to	serve	under	Eli	the	priest	(1	Samuel	1:22–25).	Even	as	a	child,	Samuel	was	given	his	own	tunic,	a	garment	normally	reserved	for	a	priest	as	he	ministered	before	the	Lord	in	the	tent	of	meeting	at	Shiloh,	where	the	ark	of	the	covenant	was	kept	(1	Samuel	2:18;	3:3).	Traditionally,	the	sons	of	the	priest	would	succeed	their	father’s
ministry;	however,	Eli’s	sons,	Hophni	and	Phinehas,	were	wicked	in	that	they	were	immoral	and	showed	contempt	for	the	Lord’s	offering	(1	Samuel	2:17,	22).	Meanwhile,	Samuel	continued	to	grow	in	stature	and	in	favor	with	the	Lord	and	with	men	(1	Samuel	2:26).	At	a	time	when	prophecies	and	visions	were	rare,	Samuel	heard	what	he	first	believed	to	be	Eli
calling	him	during	the	night.	Though	the	young	Samuel	was	ministering	in	the	tabernacle,	he	still	didn’t	know	the	Lord,	and	the	word	of	the	Lord	had	not	yet	been	revealed	to	him	(1	Samuel	3:7).	The	first	three	times	the	Lord	called	Samuel,	the	boy	responded	to	Eli.	Eli	then	understood	what	was	happening	and	instructed	Samuel	to	respond	to	the	Lord	if	he	called
again.	Then,	"The	LORD	came	and	stood	there,	calling	as	at	the	other	times,	’samuel!	Samuel!'	Then	Samuel	said,	’speak,	for	your	servant	is	listening'"	(1	Samuel	3:10).	God	gave	him	a	message	of	judgment	to	relay	to	Eli.	The	following	day,	Samuel	took	his	first	leap	of	faith,	telling	Eli	everything,	even	though	the	message	was	bad	news	for	Eli	and	his	family	(1
Samuel	3:11–18).	Eli	responded	with	acceptance.	Samuel’s	credibility	as	a	prophet	spread	throughout	Israel,	and	God	continued	to	reveal	His	Word	to	His	people	through	Samuel	(1	Samuel	3:20–21).	The	Philistines,	perennial	enemies	of	Israel,	attacked	God’s	people.	Eli’s	sons	were	killed	in	the	battle,	and	the	ark	of	the	covenant	was	captured	and	taken	to	Philistia.
Upon	hearing	the	news	of	his	sons’	deaths,	Eli	also	died.	After	several	months,	the	Philistines	returned	the	ark	to	Israel,	where	it	remained	at	Kiriath	Jearim	for	over	twenty	years.	As	the	Israelites	cried	out	to	God	for	help	against	the	Philistine	oppressors,	Samuel	instructed	them	to	be	rid	of	the	false	gods	they	had	been	worshiping.	With	Samuel’s	leadership,	and	by
God’s	power,	the	Philistines	were	overcome,	and	there	was	a	time	of	peace	between	them	(1	Samuel	7:9–13).	Samuel	was	recognized	as	the	judge	of	all	Israel.	Like	Eli’s	sons,	Samuel’s	two	sons,	Joel	and	Abijah,	sinned	before	God	by	seeking	dishonest	gain	and	perverting	justice.	Samuel	had	appointed	his	sons	as	judges,	but	the	elders	of	Israel	told	Samuel	that
because	he	was	too	old	and	his	sons	did	not	walk	in	his	ways,	they	wanted	Samuel	to	appoint	a	king	to	rule	like	other	nations	had	(1	Samuel	8:1–5).	Samuel’s	initial	reaction	to	their	demand	was	one	of	great	displeasure,	and	he	prayed	to	God	about	the	matter.	God	told	Samuel	that	they	had	not	rejected	him,	but	had	rejected	God	as	their	king.	God	gave	Samuel
leave	to	permit	their	request	but	warned	the	people	what	they	could	expect	from	a	king	(1	Samuel	8:6–21).	In	time,	Saul,	a	Benjamite,	was	anointed	by	Samuel	as	Israel’s	first	king	(1	Samuel	10:1).	Even	so,	Samuel	called	on	God	for	a	sign	to	show	the	Israelites	the	evil	of	choosing	to	replace	their	true	king—God—with	an	earthly	king	(1	Samuel	12:16–18).	After	a
time,	Samuel	learned	that	Saul	had	been	rejected	by	God	to	lead	His	people	because	of	Saul’s	disobedience	(1	Samuel	13:11–13).	Samuel	immediately	warned	Saul	that	God	had	already	sought	out	a	replacement	for	him	(1	Samuel	13:14).	After	Saul	continued	to	disobey,	Samuel	denounced	him	as	king	(1	Samuel	15:26).	Samuel	returned	home,	never	to	be	at	King
Saul’s	side	again,	but	he	mourned	for	him	(1	Samuel	15:35).	God	instructed	Samuel	to	choose	another	king	from	the	family	of	Jesse	(1	Samuel	16:1),	and	Samuel	anointed	Jesse’s	youngest	son,	David	(1	Samuel	16:13).	Samuel	died	before	David	was	made	king,	though,	and	"all	Israel	assembled	and	mourned	for	him"	(1	Samuel	25:1).	The	life	of	Samuel	was	pivotal	in
Israel’s	history.	He	was	a	prophet,	he	anointed	the	first	two	kings	of	Israel,	and	he	was	the	last	in	the	line	of	Israel’s	judges,	considered	by	many	as	the	greatest	judge	(Acts	13:20).	Samuel	is	cited	alongside	Moses	and	Aaron	as	men	who	called	on	God	and	were	answered	(Psalm	99:6).	Later	in	Israel’s	history,	when	the	Israelites	were	living	in	disobedience	to	God,
the	Lord	declared	they	were	beyond	even	the	defense	of	Moses	and	Samuel,	two	of	Israel’s	greatest	intercessors	(Jeremiah	15:1).	This	is	a	clear	indication	of	the	power	of	Samuel’s	prayers—and	the	depth	of	Israel’s	sin	in	Jeremiah’s	day.	There	is	much	to	learn	from	the	life	of	Samuel.	In	particular,	we	see	the	sovereignty	of	God	in	Israel,	no	matter	whom	the	people
chose	to	reign	over	them.	We	may	allow	other	things	or	people	to	occupy	the	throne	of	our	hearts,	but	God	will	always	remain	sovereign	and	will	never	accept	usurpers	to	His	authority	in	the	lives	of	His	subjects.	We	can	imagine	how	daunting	it	must	have	been	for	the	young	Samuel	to	give	an	honest	account	of	his	first	vision	to	Eli.	However,	it	appears	that,	even
from	a	young	age,	Samuel’s	absolute	allegiance	was	to	God	first.	There	may	be	times	when	we	feel	intimidated	by	those	in	authority,	but,	as	Samuel	proved	more	than	once,	it	is	God	who	must	remain	our	priority.	The	world	may	look	on	us	cynically	when	we	remain	steadfast	in	our	faith.	However,	we	can	be	confident	that	God	will	vindicate	those	who	have
remained	faithful	to	His	Word	(Psalm	135:14).	Though	Samuel	had	deep	reservations	about	letting	the	people	have	a	king,	he	was	quick	to	consult	God	about	the	matter	and	abided	by	His	decision	(1	Samuel	8:6–7).	Many	of	us	may	consult	God	about	important	decisions	in	our	lives,	but	how	many	of	us	are	ready	to	accept	His	counsel	and	abide	by	it,	especially
when	it	appears	to	go	against	our	own	desires?	Leaders	in	particular	can	learn	from	Samuel’s	example	of	the	power	he	derived	from	his	close	relationship	with	God,	generated	by	a	healthy	prayer	life.	Samuel	was	a	great	man	of	prayer,	and	his	people	respected	him	for	it	(1	Samuel	12:19,	23).	Even	though	Samuel	was	aware	of	the	evil	in	Saul’s	life,	he	never
stopped	praying	and	mourning	for	him.	Indeed,	Samuel	described	it	as	a	sin	not	to	pray	for	the	people	under	his	care.	Perhaps	too	quickly	we	may	deem	a	brother	beyond	restoration	when	we	see	him	fall	into	sin.	Certainly,	God’s	plans	for	each	individual	will	come	to	pass,	but	it	should	never	stop	us	from	continuing	to	pray	and	care	for	those	who	are	weaker	in
their	faith	(Romans	15:1;	1	Thessalonians	5:14).	The	main	theme	throughout	Samuel’s	life	is	that	God	alone	should	receive	the	glory	and	honor.	After	making	his	sons	judges,	it	must	have	been	a	very	sad	thing	for	Samuel	to	learn	that	they	were	unfit	to	lead.	When	he	consulted	God	about	the	people’s	request	for	a	king,	nothing	was	said	in	defense	of	his	sons.
Samuel	was	obedient	to	God’s	instructions	to	give	the	people	what	they	wanted.	A	key	verse	in	the	life	of	Samuel	relates	his	words	to	King	Saul:	“But	Samuel	replied:	‘Does	the	Lord	delight	in	burnt	offerings	and	sacrifices	as	much	as	in	obeying	the	voice	of	the	Lord?	To	obey	is	better	than	sacrifice,	and	to	heed	is	better	than	the	fat	of	rams’”	(1	Samuel	15:22).
Obedience	to	God’s	Word	must	always	be	our	top	priority.	In	the	Bible,	Samuel	was	a	man	chosen	for	God,	from	his	miraculous	birth	until	his	death.	He	served	in	several	important	positions	during	his	life,	earning	God's	favor	because	he	knew	how	to	obey.	Samuel	was	a	contemporary	of	King	Saul	and	King	David.	His	parents	Elkanah	and	Hannah	dedicated	him	to
the	Lord,	giving	the	child	to	the	priest	Eli	to	be	raised	in	the	temple.	In	Acts	3:20	Samuel	is	portrayed	as	the	last	of	the	judges	and	the	first	of	the	prophets.	Few	people	in	the	Bible	were	as	obedient	to	God	as	Samuel.	Known	for:	As	a	prophet	and	judge	over	Israel,	Samuel	was	instrumental	in	the	establishment	of	Israel's	monarchy.	God	chose	him	to	anoint	and
counsel	Israel’s	kings.Bible	References:	Samuel	is	mentioned	in	1	Samuel	1-28;	Psalm	99:6;	Jeremiah	15:1;	Acts	3:24,	13:20;	and	Hebrews	11:32.Father:	ElkanahMother:	HannahSons:	Joel,	AbijahHometown:	Ramah	of	Benjamin,	located	in	the	hill	country	of	Ephraim.Occupation:	Priest,	judge,	prophet,	"seer,"	and	called	of	God	to	anoint	kings.	Samuel	was	a	Levite
from	the	descendants	of	Kohath.	He	was	one	of	the	few	biblical	characters	to	have	a	detailed	birth	narrative.	His	story	in	the	Bible	began	with	a	barren	woman,	Hannah,	praying	to	God	for	a	child.	The	Bible	says	"The	Lord	remembered	her,"	and	she	became	pregnant.	She	named	the	baby	Samuel,	which	in	Hebrew	means	"the	Lord	hears"	or	"the	name	of	God."
When	the	boy	was	weaned,	Hannah	presented	him	to	God	at	Shiloh,	in	the	care	of	Eli	the	high	priest.	As	a	child,	Samuel	served	at	the	Tabernacle,	ministering	to	God	with	the	priest	Eli.	He	was	a	faithful	young	servant	who	had	God's	favor.	One	night	God	spoke	to	Samuel	while	he	was	sleeping,	and	the	boy	mistook	the	Lord's	voice	for	Eli's.	This	happened	three
times	until	the	old	priest	realized	God	was	speaking	to	Samuel.	Samuel	grew	in	wisdom	and	became	a	prophet.	Following	a	great	Philistine	victory	over	the	Israelites,	Samuel	became	a	judge	and	rallied	the	nation	against	the	Philistines	at	Mizpah.	He	established	his	house	at	Ramah,	riding	a	circuit	to	various	cities	where	he	settled	the	people's	disputes.
Unfortunately,	Samuel's	sons,	Joel	and	Abijah,	who	had	been	delegated	to	follow	him	as	judges,	were	corrupt,	so	the	people	demanded	a	king.	Samuel	listened	to	God	and	anointed	the	first	king	of	Israel,	a	tall,	handsome	Benjaminite	named	Saul.	In	his	farewell	speech,	the	aged	Samuel	warned	the	people	to	give	up	idols	and	serve	the	true	God.	He	told	them	if	they
and	King	Saul	disobeyed,	God	would	sweep	them	away.	But	Saul	did	disobey,	offering	a	sacrifice	himself	instead	of	waiting	for	God's	priest,	Samuel,	to	do	it.	Again	Saul	disobeyed	God	in	a	battle	with	the	Amalekites,	sparing	the	enemy's	king	and	the	best	of	their	livestock	when	Samuel	had	ordered	Saul	to	destroy	everything.	God	was	so	grieved	that	he	rejected
Saul	and	chose	another	king.	Samuel	went	to	Bethlehem	and	anointed	the	young	shepherd	David,	son	of	Jesse.	Thus	began	a	years-long	ordeal	as	the	jealous	Saul	chased	David	through	the	hills,	trying	to	kill	him.	Samuel	made	yet	another	appearance	to	Saul—after	Samuel	had	died.	Saul	visited	a	medium,	the	witch	of	Endor,	ordering	her	to	bring	up	the	spirit	of
Samuel,	on	the	eve	of	a	great	battle.	In	1	Samuel	28:16-19,	that	apparition	told	Saul	he	would	lose	the	battle,	along	with	his	life	and	the	lives	of	his	two	sons.	In	all	of	the	Old	Testament,	few	people	were	as	obedient	to	God	as	Samuel.	He	was	honored	as	an	uncompromising	servant	in	the	"Hall	of	Faith"	in	Hebrews	11.	Samuel	was	an	honest	and	fair	judge,
dispensing	God's	law	impartially.	As	a	prophet,	he	exhorted	Israel	to	turn	from	idolatry	and	serve	God	alone.	Despite	his	personal	misgivings,	he	led	Israel	from	the	system	of	judges	to	its	first	monarchy.	Samuel	loved	God	and	obeyed	without	question.	His	integrity	prevented	him	from	taking	advantage	of	his	authority.	His	first	loyalty	was	to	God,	regardless	of	what
the	people	or	king	thought	of	him.	While	Samuel	was	spotless	in	his	own	life,	he	did	not	raise	his	sons	to	follow	his	example.	They	took	bribes	and	were	dishonest	rulers.	Obedience	and	respect	are	the	best	ways	to	show	love	to	God.	While	the	people	of	his	time	were	destroyed	by	their	selfishness,	Samuel	stood	out	as	a	man	of	honor.	Samuel	shows	how	one	can
avoid	the	corruption	of	the	world	by	placing	God	first.	1	Samuel	2:26		And	the	boy	Samuel	continued	to	grow	in	stature	and	in	favor	with	the	Lord	and	with	people.	(NIV)	1	Samuel	3:19-21The	LORD	was	with	Samuel	as	he	grew	up,	and	he	let	none	of	Samuel's	words	fall	to	the	ground.	And	all	Israel	from	Dan	to	Beersheba	recognized	that	Samuel	was	attested	as	a
prophet	of	the	LORD.	The	LORD	continued	to	appear	at	Shiloh,	and	there	he	revealed	himself	to	Samuel	through	his	word.	(NIV)	1	Samuel	15:22-23Does	the	LORD	delight	in	burnt	offerings	and	sacrifices	as	much	as	in	obeying	the	LORD?	To	obey	is	better	than	sacrifice,	and	to	heed	is	better	than	the	fat	of	rams...	(NIV)	1	Samuel	16:7But	the	LORD	said	to	Samuel,
"Do	not	consider	his	appearance	or	his	height,	for	I	have	rejected	him.	The	LORD	does	not	look	at	the	things	people	look	at.	People	look	at	the	outward	appearance,	but	the	LORD	looks	at	the	heart."	(NIV)	SAMUEL	săm’	yŏŏ	əl	(฀ ׃לאֵּומְׁש ;	Σαμουήλ,	G4905).	This	name	means	“name	of	God,”	or	“his	name	is	El”	(God).	Samuel	lived	in	the	transition	period.	Often	he	is
listed	as	the	last	of	the	judges	who	was	succeeded	by	Saul,	the	first	king	in	Israel.	In	his	ministry	Samuel	served	as	judge,	priest,	and	prophet.	The	book	of	1	Samuel	provides	the	basic	source	material	for	the	life	of	Samuel.The	parents	of	Samuel	were	Elkanah	and	Hannah.	By	lineage	Elkanah	was	a	Levite,	a	descendant	of	Kohath	but	not	of	the	Aaronic	line	(1	Chron
6:26,	33).	Geographically	Elkanah	was	identified	as	an	Ephraimite,	since	he	lived	in	the	mountainous	territory	of	Ephraim	in	the	city	of	Ramah,	more	specifically	identified	as	Ramathaim	or	Ramathaim-zophim.Samuel’s	parents	were	God-fearing	Israelites	who	annually	went	to	Shiloh	to	worship	at	the	Tabernacle.	Hannah,	who	was	not	blessed	with	children	as	was
Elkanah’s	other	wife	Peninnah,	made	it	a	matter	of	earnest	prayer	that	she	might	have	a	son.	In	due	time	when	God	granted	her	request	she	named	her	son	Samuel	and	kept	her	vow	by	dedicating	him	to	a	life	of	service.	Whereas	Samuel	as	a	Levite	might	have	started	priestly	service	at	the	age	of	twenty-five,	he	was,	through	this	act	of	dedication	by	Hannah,
brought	to	the	Tabernacle	as	a	child.	Elkanah	and	Hannah	returned	annually	to	supply	Samuel	with	clothes	while	he	was	reared	in	Shiloh	under	the	supervision	of	Eli	the	priest.	Hannah’s	song	of	praise	is	recorded	in	1	Samuel	2:1-10.Although	Samuel	came	from	a	godly	home,	the	Tabernacle	environment	was	not	godly.	Eli,	the	high	priest	in	Israel,	had	failed	to
teach	his	sons	the	fear	of	God	according	to	his	paternal	responsibility	prescribed	in	the	Book	of	Deuteronomy.	Consequently,	his	sons	Hophni	and	Phinehas	had	neither	respect	for	their	father	nor	reverence	for	God	in	their	responsibilities	as	priests.	Through	their	violation	of	the	laws	of	sacrifice	and	their	immoral	acts	with	women,	the	sons	of	Eli	precipitated	God’s
judgment	upon	Eli’s	family	as	announced	by	a	prophet	identified	as	a	man	of	God	(1	Sam	2:27-36).	In	this	environment	at	the	central	sanctuary	in	Shiloh,	the	child	Samuel	grew	to	young	manhood.While	these	conditions	prevailed	and	Eli	was	aging,	the	divine	call	came	to	Samuel	(1	Sam	3:1-18).	Fortunately	Eli	had	enough	spiritual	perception	to	advise	Samuel	that
God	was	speaking	to	him.	When	Samuel	responded	in	an	attitude	of	obedience,	saying,	“Speak,	for	thy	servant	hears,”	he	became	the	recipient	of	God’s	message	of	judgment	upon	the	house	of	Eli.	Pressed	by	Eli,	the	young	man	Samuel	as	a	spokesman	for	God	shared	with	Eli	the	solemn	divine	verdict	that	the	iniquity	of	Eli’s	priestly	family	could	be	purged	with
neither	sacrifice	nor	offering.Subsequent	to	his	call,	Samuel	was	established	as	a	prophet	in	the	land	of	Israel	from	the	southern	border	of	Beer-sheba	to	the	northern	extremity	of	Dan.	Although	details	concerning	Samuel	himself	are	briefly	given	in	the	record,	the	general	conditions	are	vividly	portrayed.The	low	ebb	of	Israel’s	religion	is	apparent	in	the	crucial
battle	with	the	Philistines	in	the	Aphek	area,	c.	thirty-five	m.	NW	of	Jerusalem.	Losing	the	battle,	the	Israelites	prevailed	upon	Hophni	and	Phinehas	to	bring	the	Ark	of	the	covenant,	which	was	considered	the	holiest	object	in	Israel,	to	the	battlefield.	Religion	among	the	Israelites	had	declined	to	such	a	low	perspective	spiritually	that	they	believed	God’s	presence
was	materially	associated	with	the	Ark.	Believing	that	God	would	not	let	Himself	be	captured,	they	anticipated	a	divine	intervention	which	would	bring	them	victory.	The	nation	of	Israel,	however,	was	shockingly	defeated	and	the	Ark	was	captured	by	the	Philistines.	The	sons	of	Eli	were	killed	in	battle;	Eli	himself	died	when	news	reached	him	that	the	Ark	was	stolen
and	that	in	all	probability	the	city	of	Shiloh	was	destroyed	by	the	Philistines.	Although	the	Biblical	narrative	does	not	mention	the	destruction	of	Shiloh,	there	are	references	in	Jeremiah	(7:12,	14;	26:6,	9)	and	in	Psalms	(78:60)	that	imply	that	it	had	been	destroyed.	Shiloh	ceases	to	be	mentioned	as	a	religious	center	after	1	Samuel	4.	(Cf.	W.	F.	Albright	in	BASOR	9,
Feb.	1923,	10ff.	for	archeological	information.	Cf.	also	H.	Kjaer,	JPOS,	X,	1930,	87-114.)Years	later,	possibly	twenty,	the	Ark	was	returned	and	stored	in	the	home	of	Abinadab	in	Kirjath-jearim.	During	these	years	Samuel	must	have	been	very	active	in	his	teaching	ministry	throughout	Israel,	challenging	the	people	to	turn	from	idolatry	(1	Sam	7:1-3).	When	the
Israelites	responded	favorably,	Samuel	called	a	national	public	assembly	at	Mizpah	in	Benjamin	where	they	fasted	and	prayed.	Learning	of	this	gathering,	the	Philistines	organized	a	military	attack	on	Mizpah.	As	a	prophet-statesman	Samuel	prayed	for	Israel	and	officiated	as	a	priest	in	offering	sacrifice.	Through	a	divinely-sent	thunderstorm,	the	Philistines	were
confused	and	subsequently	routed.	In	memory	of	this	miraculous	intervention	and	victory	Samuel	erected	a	stone,	naming	it	“Ebenezer,”	i.e.	“Hitherto	the	Lord	has	helped	us.”	In	this	way	Samuel’s	ministry	as	a	prophet	led	the	Israelites	into	a	wholehearted	love	relationship	with	God	resulting	in	Israel’s	victory	over	the	Philistines	and	brought	temporary	peace	to
the	Israelites.Samuel	resided	in	Ramah	where	he	built	an	altar	to	God	(1	Sam	7:17).	As	judge,	Samuel	held	courts	annually	in	Bethel,	Gilgal,	Mizpah	(7:15,	16),	and	prob.	in	numerous	cities	throughout	the	land	which	are	not	mentioned	in	the	Biblical	record.	Samuel	had	gained	the	respect	of	the	Israelites	as	a	judge	and	as	a	prophet	throughout	the	entire	nation.
Apparently	Joel	and	Abiah,	the	sons	of	Samuel,	were	known	as	judges	who	accepted	bribes,	twisted	justice,	and	consequently	did	not	reflect	the	dimensions	of	a	prophetic	ministry.When	the	Israelites	confronted	Samuel	with	the	request	for	a	king	they	gave	two	reasons	for	their	petition.	Negatively,	they	were	disappointed	in	Samuel’s	delegation	of	authority	to	his
sons,	and,	positively,	they	wanted	to	be	like	other	nations	by	having	a	king.	Samuel	was	greatly	disturbed	by	this	request,	but	he	was	divinely	assured	that	this	was	God’s	permissive	will	and	that	he	should	outline	the	responsibilities	the	Israelites	would	assume	under	a	king	(1	Sam	8:1-22).	Reluctantly,	Samuel	consented	to	their	plea	for	a	king.As	prophet	in	Israel,
Samuel	was	divinely	commissioned	to	anoint	Saul	as	king.	Searching	for	his	father’s	donkeys,	Saul	came	into	the	Ephraim	highlands	in	the	Zuph	district.	At	his	servants’	suggestion,	Saul	went	to	Ramah	to	inquire	of	the	prophet	Samuel.	The	latter	detained	him	until	the	next	day	and	privately	anointed	him	as	king	of	Israel.	He	later	anointed	Saul	publicly	(9:1-
10:27).Samuel’s	commission	to	anoint	Saul	as	king	made	it	very	plain	that	a	king	in	Israel	was	“prince	over	(God’s)	people	Israel”	(9:16)	or	“prince	over	his	heritage”	(10:1).	Saul	was	anointed	by	a	prophet	who	had	been	divinely	confirmed	through	miracles	and	was	recognized	in	his	ministry	as	a	spokesman	for	God.	The	people	over	whom	the	king	was	to	rule	were
God’s	people	and	God’s	possession.	The	“prince”	or	king	had	stewardship	responsibility,	being	accountable	to	God	for	the	power	he	exercised	as	a	ruler	over	the	Israelites.	As	Samuel	outlined	the	ways	of	the	kingdom	(10:25),	he	provided	a	written	copy	which	was	deposited	“before	the	Lord,”	and	in	all	likelihood	was	kept	with	the	other	written	documents	which
Moses	(Deut	31:9)	and	Joshua	(Josh	24:25,	26)	and	possibly	others	had	provided	previously.	The	position	of	a	king	as	indicated	by	Samuel	was	in	accord	with	what	Moses	had	prescribed	in	Deuteronomy	17,	that	the	king	as	well	as	his	people	were	to	be	subject	to	the	written	terms	of	God’s	revelation	given	through	Moses.Samuel	publicly	reaffirmed	his	support	of
Saul	after	his	initial	victory	over	the	Ammonites.	He	assured	all	Israel	of	his	intercessory	prayers	and	warned	them	about	the	dangers	of	diminishing	their	attitude	of	wholehearted	devotion	to	God	(1	Sam	11;	12).Serving	in	his	capacity	as	priest	and	prophet,	Samuel	warned	Saul	about	his	failures	and	reminded	him	of	his	responsibilities.	Becoming	impatient	in
waiting	for	Samuel	in	Gilgal,	Saul	asserted	the	priestly	responsibility	of	officiating	at	the	offering	of	a	burnt	sacrifice	(13:8-15).	When	Samuel	arrived,	he	reprimanded	Saul	that	as	prince	over	God’s	people	he	had	failed,	then	warned	him	that	his	kingship	would	not	last.When	Samuel	was	divinely	instructed	to	commission	Saul	to	execute	God’s	judgment	upon	the
Amalekites,	Saul	failed	in	this	assignment,	and	the	relationship	between	prophet	and	king	was	crucially	strained.	On	this	occasion	Samuel	distinctly	enunciated	the	basic	principle	that	obedience	is	better	than	sacrifice	(15:22).	With	the	solemn	warning	that	Saul	had	forfeited	the	kingdom,	the	prophet	Samuel	and	King	Saul	parted.	Samuel	returned	to	Ramah	to
grieve	over	Saul	and	his	failures	as	king	of	Israel.Subsequently	Samuel	was	divinely	commissioned	to	offer	sacrifice	in	Bethlehem	and	anoint	David	as	king	of	Israel	(ch.	16).	Fleeing	from	Saul,	David	was	temporarily	sheltered	in	Samuel’s	home	in	Naioth	of	Ramah	(19:18).	When	Saul	attempted	to	arrest	David,	the	Spirit	of	God	came	upon	Saul’s	police	officers	as
well	as	upon	Saul	himself	as	soon	as	they	met	Samuel	and	the	prophets	associated	with	him.	When	Samuel	died,	all	Israel	mourned	his	death	(25:1;	28:3).	He	was	buried	at	Ramah.The	final	message	of	Samuel	came	to	Saul	after	Samuel’s	death.	Facing	defeat	by	the	Philistines	on	Mount	Gilboa,	Saul	in	desperation	conferred	with	a	woman	in	Endor	who	was	a	spirit-
medium.	Beyond	this	woman’s	control,	Samuel	spoke	directly	to	Saul,	informing	him	that	death	awaited	Saul	and	his	sons	the	next	day	(28:4-19).Although	Samuel	served	as	judge	and	priest,	he	made	the	most	significant	impact	upon	Israel’s	religious	life	as	a	prophet.	Whereas	the	greatest	revelation	to	Israel	as	a	nation	came	through	Moses,	it	was	Samuel	who
represented	God	in	the	anointing	of	the	first	two	kings	of	Israel.	After	Moses’	death	the	written	revelation	provided	guidance	for	Joshua	who	was	confirmed	by	miracles	in	divine	leadership.	During	the	reign	of	the	judges,	Deborah	and	an	unnamed	prophet	(Judg	4:4;	6:8)	are	the	only	ones	specifically	identified	as	speaking	for	God.	Samuel	responded	to	God’s	call,
and	through	his	prophetic	ministry	not	only	revived	his	generation	but	influenced	others	to	respond	to	the	prophetic	ministry.	Numerous	prophets	seem	to	have	arisen	during	this	era.	Nathan,	Gad,	and	others	during	Davidic	times	may	have	been	influenced	by	Samuel	as	he	taught	throughout	the	cities	of	Israel.In	his	religious	leadership	responsibilities,	Samuel	as
well	as	David	appointed	gatekeepers	for	the	tent	of	meeting	(1	Chron	9:17-26).	Samuel	also	observed	the	Passover	in	such	a	memorable	manner	that	it	was	unsurpassed	until	the	time	of	Josiah	(2	Chron	35:18).	Gifts	for	the	house	of	God	were	also	dedicated	under	Samuel’s	leadership.	In	addition	to	the	book	deposited	“before	the	Lord”	(1	Sam	10:25),	Samuel	is	also
credited	with	writing	a	volume	identified	as	“the	Chronicles	of	Samuel	the	seer”	(1	Chron	29:29).	The	account	of	Samuel’s	life	and	ministry	and	the	national	developments	up	to	the	time	of	his	death	may	reasonably	be	credited	to	Samuel	as	they	are	given	in	the	book	bearing	his	name.Samuel	is	known	as	a	great	man	of	prayer	and	intercession	(1	Sam	15:11;	Ps
99:6)	through	whom	God’s	blessing	came	to	Israel.	He	ranks	high	among	the	prophets	and	outstanding	leaders	through	whom	God’s	favor	was	evident	among	His	people	(Acts	3:24;	13:20;	Heb	11:32).Bibliography	J.	P.	Free,	Archeology	and	Bible	History	(1956),	146-153;	M.	Noth,	The	History	of	Israel	(1958),	164-178;	S.	J.	Schultz,	The	Old	Testament	Speaks
(1960),	115-125;	H.	Snell,	Ancient	Israel	(1963),	49-70.SAMUEL,	1	and	2.	The	books	of	Samuel,	the	ninth	and	tenth	books	of	the	Eng.	Bible,	are	ranked	among	the	former	prophets.	They	cover	a	period	of	more	than	100	years	from	the	prayer	for	Samuel	through	most	of	the	reign	of	David.I.	TitleLike	its	counterpart	in	Kings,	1	and	2	Samuel	were	originally	one	book
in	the	Heb.	Bible.	The	Gr.	LXX	first	made	the	division	into	two	books	by	calling	them	“Books	of	Kingdoms,”	βίβλοι	βασιλειω ͂ν	α	and	β,	G954.	In	similar	fashion	Kings	became	“Kingdoms	III	and	IV,”	since	the	content	continued	the	historical	sketch	begun	in	Samuel.	Jerome	affixed	the	title	“Books	of	the	Kings,”	Libri	Regum,	to	these	four	“new”	books.	His	modification
of	“Kingdoms”	to	“Kings”	was	intended	to	reproduce	the	Heb.	title	for	the	present	1	and	2	Kings,	namely	 םי ฀ ִכָלמְ ,	“kings.”	Eventually	the	Lat.	Vul.	reverted	to	the	name	“Samuel”	for	the	first	two	books.The	Heb.	Bible	first	“succumbed”	to	the	division	into	1	and	2	Samuel	in	a	1448	MS.	Daniel	Bomberg’s	printed	ed.	of	1516	acknowledged	the	division	of	Samuel	and
Kings	into	four	books,	but	it	preserved	the	Heb.	title	for	each	pair.Samuel’s	name	was	attached	to	these	books	because	of	his	prominence	in	the	first	fifteen	chs.	of	the	book	with	regard	to	the	establishment	of	the	monarchy.	It	was	he	who,	as	the	last	judge,	anointed	the	two	kings	who	hold	the	spotlight	in	1	and	2	Samuel.	Talmudic	tradition	also	ascribes	the
authorship	of	part	of	1	Samuel	to	the	prophet	(Baba	Bathra	14b).II.	ContentThe	unity	of	1	and	2	Samuel	is	evident	from	the	close	links	which	tie	the	books	together.	The	major	divisions	in	the	outline	do	not	include	a	break	at	the	end	of	1	Samuel.	Instead,	the	summary	passages	in	1	Samuel	14	and	2	Samuel	8	provide	the	keys	to	understanding	the	structure	of	the
books.A.	Samuel	and	the	reign	of	Saul	(1	Sam	1-15).1.	The	ministry	of	Samuel	(chs.	1-7).	a.	Samuel’s	birth	and	Hannah’s	song	(1:1-2:10).	The	book	begins	by	relating	God’s	gracious	answer	to	the	faithful	prayers	of	childless	Hannah.	Samuel,	the	son	for	whom	she	prayed,	was	dedicated	to	the	Lord	as	a	child	and	made	a	servant	to	the	high	priest	Eli.	Hannah’s	song
of	thanksgiving	for	the	goodness	of	the	sovereign	God	is	recorded	in	ch.	2.b.	Samuel’s	ministry	under	Eli	(2:11-3:21).	In	contrast	to	the	faithfulness	of	the	boy	Samuel,	Eli’s	sons	were	godless	men	who	even	stole	the	sacrifices	of	the	people.	One	night,	God	revealed	to	Samuel	that	Eli’s	family	would	be	cut	off	from	the	priesthood	because	of	the	blasphemy	of	the	sons
Eli	had	failed	to	discipline.c.	Philistine	victory	destroys	Eli’s	family	(4:1-22).	God’s	prediction	came	true	when	the	Philistines	routed	the	Israelite	army,	killing	Eli’s	two	sons	and	capturing	the	coveted	Ark	of	the	covenant.	At	the	news	of	this	catastrophe,	the	aged	Eli	fell	heavily,	mortally	injuring	himself.d.	The	captivity	and	return	of	the	Ark	(5:1-7:17).	The	Philistines
soon	discovered	that	their	battle	prize,	deposited	near	the	idol	of	Dagon,	resulted	in	the	smashing	of	that	idol	and	in	outbreaks	of	boils	and	hemorrhoids	coupled	with	a	bubonic	plague.	After	circulating	the	Ark	unsuccessfully	from	city	to	city,	the	Philistines	sent	it	back	to	Israel	accompanied	by	an	appropriate	guilt-offering.	Samuel	used	the	occasion	of	the	Ark’s
return	to	recall	all	the	people	to	the	true	worship	of	God.	Another	battle	with	the	Philistines	ensued,	and	God	overthrew	them	decisively.2.	The	initial	years	of	Saul’s	reign	(chs.	8-14).	a.	The	request	for	a	king	(8:1-22).	In	Samuel’s	old	age,	the	people	insisted	that	he	appoint	for	them	a	king,	so	that	Israel	could	be	like	all	the	other	nations.	Samuel	resisted	their
demand	by	showing	that	a	king	would	draft	their	children	into	his	service	and	would	tax	their	goods.	Nevertheless,	the	people	persisted	and	God	instructed	Samuel	to	comply	with	their	request.b.	Saul	anointed	as	king	(9:1-10:27).	God’s	choice	as	king	was	a	tall,	handsome	Benjaminite	named	Saul.	While	searching	for	stray	donkeys,	Saul	and	his	servant	asked
Samuel	for	help.	The	prophet	responded	by	anointing	Saul,	who	subsequently	experienced	the	mighty	power	of	the	Holy	Spirit.	Later,	the	humble,	reluctant	Saul	was	presented	to	the	jubilant	people.c.	Saul	victorious	over	the	Ammonites	(11:1-15).	Saul	passed	his	first	test	as	king	in	splendid	fashion.	He	rescued	the	people	of	Jabesh	from	a	serious	Ammonite	threat
by	winning	a	solid	victory.d.	Samuel’s	charge	to	Israel	(12:1-25).	In	his	last	address	to	the	people,	Samuel	reviewed	parts	of	Israel’s	history	and	warned	Saul	and	his	subjects	that	they	would	be	swept	away	unless	they	were	faithful	to	the	commandments	of	God.e.	Saul	and	Jonathan	war	successfully	against	the	Philistines	(13:1-14:52).	After	an	initial	successful
skirmish,	Saul	and	his	son	Jonathan	had	to	face	the	entire	Philistine	army.	Saul,	in	his	anxiety	to	ask	for	God’s	favor,	offered	sacrifices	himself.	Samuel	informed	him	that	God	would	terminate	his	reign	on	account	of	this	disobedience.	Through	Jonathan’s	bravery	the	Israelites	triumphed;	but	Jonathan	had	unwittingly	violated	an	oath	against	eating	imposed	by	Saul.
The	people	rescued	Jonathan	from	certain	death	at	the	hands	of	his	father.B.	The	rise	of	David	to	the	throne	(1	Sam	15-2	Sam	8).1.	David’s	struggle	with	King	Saul	(chs.	15-31).	a.	Saul’s	disqualification	after	Amalekites	defeated	(15:1-35).	Coupled	with	Saul’s	intrusion	into	the	priesthood	in	ch.	13	was	his	failure	to	devote	to	complete	destruction	all	the	goods	of	the
defeated	Amalekites,	including	animals	and	the	king,	Agag.	Samuel	denounced	Saul	for	this	and	revealed	clearly	that	he	was	being	rejected	as	king.b.	David	anointed	and	plays	for	Saul	(16:1-23).	Saul’s	successor	was	a	talented	young	shepherd	from	Bethlehem,	David.	Samuel	anointed	David,	upon	whom	the	Spirit	of	God	then	came.	Ironically,	David	was	soon
invited	to	Saul’s	court	as	a	musician	to	soothe	the	king	from	whom	the	Lord’s	Spirit	had	recently	departed.c.	David’s	victory	over	Goliath	(17:1-58).	David	displayed	his	great	faith	in	God	by	defeating	in	single	combat	the	nine-foot	Philistine	menace,	Goliath.	This	was	the	first	of	several	military	victories	by	David	which	displayed	his	ability	as	a	leader	and	endeared
him	to	the	people.d.	David’s	flight	from	Saul	and	friendship	with	Jonathan	(18:1-20:42).	The	jealousy	of	the	deteriorating	king	was	soon	aroused	against	his	successful	young	rival.	David	became	a	target	for	Saul’s	spear	and	was	sent	into	battle	by	Saul	in	the	hope	that	he	would	be	killed.	Jonathan,	however,	made	a	covenant	with	David	insuring	their	friendship,	and
helped	him	escape	from	Saul.e.	David’s	plight	occasions	priests’	disaster	(21:1-22:23).	In	his	desperation,	the	fleeing	David	tricked	Ahimelech	and	the	priests	at	Nob	into	giving	him	supplies	and	arms.	A	leading	servant	of	Saul	overheard	the	discussion	and	related	it	to	Saul.	The	enraged	king	then	commanded	the	death	of	all	the	priests	for	allegedly	conspiring	with
David	against	the	crown.f.	David’s	mercy	to	the	pursuing	Saul	(23:1-24:23).	Relentlessly,	Saul	now	tried	to	capture	David,	who	was	hiding	in	the	Judean	wilderness.	Once,	David	could	easily	have	slain	his	tormentor	in	a	cave,	but	he	refused	to	strike	down	the	Lord’s	anointed.	By	revealing	his	mercy	to	Saul,	David	secured	a	temporary	repentance	from	the	pursuing
king.g.	David	and	Abigail	(25:1-44).	This	ch.	partly	explains	how	a	fugitive	like	David	could	survive	in	the	desert.	The	protection	which	he	and	his	men	afforded	Nabal’s	possessions	should	have	been	rewarded	with	supplies.	When	Nabal	refused	to	pay,	David	decided	to	attack	but	the	wise	intercession	of	Nabal’s	wife	restrained	him.	Later	after	Nabal	died	Abigail
became	one	of	David’s	wives.h.	Saul’s	repentance	and	David’s	despair	(26:1-27:12).	Forgetting	his	earlier	promises,	Saul	resumed	his	pursuit	of	David.	Once	more,	David	passed	up	an	opportunity	to	kill	the	sleeping	king,	and	the	king	responded	by	begging	David’s	forgiveness.	But	David	doubted	Saul’s	sincerity	with	good	reason	and	fled	to	the	Philistines,	allying
himself	temporarily	with	Achish,	king	of	Gath.i.	Saul	and	the	witch	of	Endor	(28:1-25).	When	the	Philistines	with	David	on	their	side	prepared	to	attack	Israel,	Saul	rightly	trembled	and	sought	a	message	from	God.	Unable	to	contact	Him	through	legitimate	means,	he	resorted	to	divination,	inducing	a	medium	to	produce	the	departed	Samuel	for	him.	Samuel
announced	that	disaster	lay	ahead	for	saul	and	Israel.j.	David	rejected	by	Philistines	and	victorious	over	Amalekites	(29:1-30:31).	As	the	armies	prepared	for	battle,	the	suspicious	Philistine	commanders	voted	to	dismiss	David	from	their	ranks,	lest	he	decide	to	fight	for	Israel.	Returning	to	Ziklag,	David	discovered	that	the	Amalekites	had	burned	the	city	and	carried
off	the	women	and	children.	After	inquiring	of	the	Lord,	David	and	his	men	recovered	all	the	people	and	goods.k.	Death	of	Saul	and	Jonathan	(31:1-13).	First	Samuel	ends	with	the	short	account	of	the	great	Philistine	victory.	Saul	and	his	sons	were	killed	on	Mt.	Gilboa,	and	the	Philistines	celebrated.2.	David’s	unification	of	Judah	and	Israel	(2	Sam	1-8).a.	David’s
lament	over	Saul	and	Jonathan	(1:1-27).	Instead	of	gloating	over	the	fall	of	his	enemy,	David	lamented	the	death	of	these	men.	He	eulogized	their	courage	and	strength	and	particularly	mourned	for	his	dear	friend	Jonathan.b.	David	made	king	of	Judah,	and	Ishbosheth	succeeds	Saul	(2:1-32).	The	people	of	Judah	were	the	first	to	crown	their	tribesman	and	good
friend	(cf.	1	Sam	30:26-30),	the	heir	apparent	to	Saul’s	throne.	Meanwhile,	general	Abner	had	installed	a	surviving	son	of	Saul	as	king	over	the	rest	of	Israel.	Serious	fighting	soon	broke	out	between	the	two	factions.c.	Abner	and	Ishbosheth	assassinated	(2	Sam	3:1-4:12).	When	Ishbosheth	accused	Abner	of	disloyalty,	the	powerful	commander	decided	to	support
David	and	unify	Israel	under	his	rule.	These	plans	were	thwarted	by	Joab,	who	quickly	killed	his	potential	rival	general	to	avenge	his	brother’s	death,	much	to	the	disgust	of	David.d.	David	made	king	over	all	Israel	(5:1-25).	Finding	themselves	without	leadership,	the	rest	of	the	tribes	now	acknowledged	David’s	right	to	rule	the	entire	nation.	David	responded	by
storming	the	stronghold	of	Zion,	which	was	still	under	Jebusite	control.	The	Philistines	then	failed	in	an	attempt	to	defeat	David	before	he	could	consolidate	the	forces	of	a	united	Israel.e.	David	brings	the	Ark	to	Jerusalem	(6:1-23).	Unlike	Saul,	David	was	intensely	interested	in	the	worship	of	the	Lord,	including	the	Ark	of	the	covenant,	which	had	lain	neglected
during	his	predecessor’s	reign.	Thus	it	was	with	great	joy	that	the	king	led	the	procession	bringing	the	Ark	to	the	new	capital.f.	The	Davidic	covenant	(7:1-29).	David’s	zeal	for	God	moved	him	to	build	a	Temple	to	house	the	Ark.	Although	God	postponed	the	fulfillment	of	David’s	wish,	He	promised	that	David’s	dynasty	would	possess	the	throne	of	Israel	eternally.g.
Summary	of	David’s	rule	(8:1-18).	This	chapter	outlines	the	expansion	of	David’s	kingdom	under	the	prospering	hand	of	God.	Israel’s	major	enemies	were	all	defeated	as	the	empire	and	fame	of	David	were	extended.C.	Problems	in	the	reign	of	David	(2	Sam	9-20).1.	David’s	kindness	to	Mephibosheth	(9:1-13).	In	relating	to	the	descendants	of	Saul,	David	displayed
covenant	kindness	toward	the	crippled	son	of	Jonathan.	He	restored	property	to	Mephibosheth	and	provided	for	his	material	needs.2.	Victory	over	Syrians	and	Ammonites	(10:1-19).	In	battles	perhaps	already	referred	to	in	ch.	8,	David	defeated	a	coalition	of	Syrians	and	Ammonites	after	the	latter	had	badly	insulted	David’s	messengers.3.	David’s	sin	with	Bathsheba
(11:1-12:31).	The	problems	of	David	increased	quickly	after	he	committed	adultery	with	Bathsheba.	This	led	to	the	murder	of	Uriah	and	the	sharp	displeasure	of	God.	Nathan	delivered	a	pointed	parable	which	brought	the	king	to	repentance.	After	the	death	of	Bathsheba’s	first	child,	Solomon	was	born.4.	The	sins	of	Amnon	and	Absalom	(13:1-14:33).	When	Amnon,
David’s	son,	raped	his	half-sister	Tamar,	Absalom	retaliated	by	murdering	Amnon	two	years	later.	Absalom	fled	from	David	not	to	be	recalled	to	Jerusalem	for	three	years.	Relations	between	the	king	and	Absalom	remained	strained.5.	Absalom’s	rebellion	and	death	(15:1-18:33).	Absalom’s	bitterness	toward	David	erupted	into	a	full-fledged	rebellion	which	forced	the
king	to	flee	from	the	capital.	By	leaving	a	few	faithful	followers	in	Jerusalem	David	was	able	to	nullify	the	wise	advice	Ahithophel	gave	to	Absalom.	The	forces	of	David	and	Absalom	finally	clashed,	with	Joab	gaining	the	victory	for	David.	Contrary	to	the	king’s	express	orders,	Joab	killed	Absalom,	deeply	grieving	David.6.	David’s	recovery	of	power	(19:1-20:26).
Gradually,	Judah	and	Israel	united	again	behind	David,	conducting	him	back	to	Jerusalem.	A	Benjaminite	named	Sheba,	however,	led	a	short-lived	rebellion	against	the	king.D.	Conclusion	(2	Sam	21-24).1.	The	Gibeonites	avenged,	and	victory	over	Philistines	(21:1-22).	The	last	four	chs.	appear	to	be	appended	to	the	book	without	reference	to	chronological	order.
First,	the	cause	for	a	famine	was	found	in	Saul’s	killing	of	certain	Gibeonites,	whom	the	Israelites	were	bound	by	treaty	to	protect.	Several	of	Saul’s	descendants	were	hung	by	the	Gibeonites	to	avenge	Saul’s	folly.	Later	David	again	waged	war	with	the	Philistines,	and	his	men	killed	relatives	of	Goliath.2.	David’s	hymn	of	thanksgiving	and	last	words	(22:1-23:7).	In	a
hymn	which	also	appears	as	Psalm	18	David	praises	his	mighty	God	for	deliverance	from	all	his	enemies.	Then,	in	ch.	23,	David	reviews	the	everlasting	covenant	God	made	with	him.3.	David’s	mighty	men	(23:8-39).	The	thirty-seven	bravest	warriors	of	David	are	listed,	along	with	a	description	of	the	achievements	of	the	five	greatest.4.	The	plague	because	of	David’s
census	(24:1-25).	When	David	self-confidently	insisted	on	numbering	the	nation	in	spite	of	God’s	prohibition,	the	Lord	struck	dead	70,000	men.	The	plague	was	finally	stopped	at	the	site	of	the	future	temple.III.	Authorship	and	compositionA.	Critical	theories.	Higher	critics	have	offered	several	diverse	explanations	as	to	the	origin	of	1	and	2	Samuel.	All	of	them
accept	the	composite	nature	of	these	books	and	seek	to	account	for	many	“obvious”	contradictions,	duplicate	accounts,	and	other	evidences	of	multiple	authorship	over	a	long	period	of	time.	Many	hold	to	the	view	that	the	Deuteronomic	editors,	who	supposedly	wrote	or	rewrote	much	of	Deuteronomy-Kings	somewhere	between	621	and	550	b.c.,	were	responsible
for	the	final	composition	of	Samuel.	This	is	asserted	in	spite	of	the	different	character	and	organization	of	Judges,	compared,	for	example,	with	either	Joshua	or	Samuel.The	majority	of	critics	feel	that	1	and	2	Samuel	were	formed	by	the	interweaving	of	several	sources,	usually	two	or	three.	Eissfeldt	links	Samuel	with	sources	J,	E,	and	L	of	the	documentary
hypothesis.	These	sources,	supposedly	extending	from	Genesis	to	Samuel	or	even	Kings,	form	the	basis	for	these	books	with	E	almost	disappearing	in	Samuel.	Source	L	(Lay	source),	an	invention	of	Eissfeldt,	reports	folk	tales	in	colorful	fashion,	but	has	little	reference	to	theological	concerns.	It	does,	however,	evidence	an	interest	in	the	Ark	of	the	covenant.Bentzen
expressed	doubt	as	to	whether	or	not	J	and	E	really	continue	in	Samuel.	Albright	explicitly	denies	the	validity	of	J	and	E	for	dividing	Samuel.	Although	useful	in	the	Pentateuch,	neither	they	nor	other	criteria	of	form	can	be	employed	to	identify	the	sources	behind	Samuel.Segal,	who	rejects	the	documentary	hypothesis,	posits	a	combination	of	two	stories	of	David,
the	first	being	a	splendid	biography	by	a	contemporary,	whereas	the	second	is	of	later	date	and	legendary	in	origin.	Added	to	this	were	independent	stories	of	the	Ark,	Saul,	and	Samuel.The	tradition-historical	school	emphasizes	saga-cycles	like	the	Ark	narratives	which	circulated	orally	until	they	were	written	down	in	a	loosely	connected	form.	Some	postpone	the
written	phase	until	after	the	Exile.Most	critics	agree	that	the	material	in	Samuel	includes	both	legendary	“hearsay”	and	highly	accurate	historical	writing.	Hence,	its	reliability	is	extremely	uneven.	Many	feel	that	the	fragmented	stories	about	David	in	1	Samuel	16	&--;	2	Samuel	8	are	a	sort	of	historical	novel	glorifying	David.	They	have	a	basis	in	history,	but	are
embellished	with	the	fanciful	additions	common	to	saga.On	the	other	hand,	the	material	in	2	Samuel	9-20,	often	linked	with	1	Kings	1	and	2	under	the	title	of	the	“Succession	Narrative”	or	“Court	History”	of	David,	is	regarded	as	a	superb	example	of	historiography.	The	author	of	these	chs.	was	a	master	at	character	portrayal	and	was	apparently	an	astute
eyewitness	who	scarcely	ever	deviated	from	the	facts.	The	critics	are	willing	to	accept	the	essential	unity	of	these	chs.,	in	contrast	with	the	rest	of	1	and	2	Samuel.B.	Samuel	in	the	realm	of	political	literature.	A	rather	close	connection	has	been	observed	between	1	Samuel	15	&--;	2	Samuel	8	and	the	13th	cent.	b.c.	Hitt.	“Apology	of	Hattusilis.”	It	appeared	likely	that
the	central	section	of	Samuel	belongs	to	a	genre	of	lit.	which	could	be	termed	a	“dynastic	defense”	or	“apology.”In	recent	years	the	study	of	different	genres,	types,	or	forms	of	lit.	has	been	summed	up	under	the	“form	criticism”	label.	This	broad	designation	includes	both	positive	and	negative	features	from	the	conservative’s	standpoint.	Some	aspects	of	form
criticism	are	very	helpful	for	a	proper	understanding	of	Biblical	lit.	(cf.	the	author’s	article	on	“Implications	of	Form	Criticism	for	Old	Testament	Studies”	in	BS,	Dec.,	1970).In	the	“form”	or	“genre”	of	“dynastic	defense”	a	king	or	his	supporters	outlines	those	reasons	which	make	his	rule	legitimate.	This	is	particularly	necessary	in	the	case	of	kings	like	Hattusilis
and	David,	who	founded	dynasties	and	could	have	been	charged	with	usurpation.	With	regard	to	David,	Saul’s	tribe	of	Benjamin	might	have	made	this	accusation	(cf.	2	Sam	20).	The	Hittites	also	did	not	have	an	absolute	monarch,	for	the	nobles	exercised	some	control	over	the	king.These	texts	have	been	compared	to	the	more	common	annalistic	writing,	but	several
features	distinguish	them	from	that	category.	Ordinarily,	annals	follow	a	strict	year	by	year	chronological	arrangement,	discussing	important	events	in	a	monarch’s	reign.	Developments	leading	up	to	the	enthronement	of	a	ruler	are	mentioned	very	briefly	if	at	all.	Mursilis,	the	most	important	annalist	among	the	Hitt.	kings,	devotes	only	a	few	lines	to	the	years	prior
to	his	accession.	In	both	the	central	portion	of	Samuel	and	in	the	“Apology	of	Hattusilis,”	however,	great	stress	is	placed	on	events	which	occurred	before	the	men	became	kings.	There	is	a	climactic	arrangement	which	builds	until	the	heroes	are	placed	on	the	throne.	The	circumstances	surrounding	their	success	are	clearly	spelled	out.A	further	divergence	from	the
annals	relates	to	the	summary	method	used.	Sometimes	events	are	treated	as	blocks	of	time,	and	there	is	no	effort	to	move	systematically	from	year	to	year.	The	summaries	in	2	Samuel	7	and	8	tie	together	the	activities	of	several	years.	In	the	Bible,	a	more	annalistic	style	of	writing	can	be	found	in	Kings	and	Chronicles,	where	the	discussion	is	restricted	to
individual	reigns	and	does	not	deal	with	events	preceding	their	accession.There	are	numerous	parallels	between	the	Hitt.	and	Heb.	texts	which	may	indicate	that	parts	of	Samuel	have	been	patterned	after	the	Hitt.	document.	Both	“dynastic	defenses”	describe	in	detail	the	disqualification	of	their	predecessors	(1	Sam	15).	Their	own	ability	to	lead	and	to	rule	is
evident	from	repeated	military	success	against	national	enemies.	This	is	why	David’s	slaying	of	Goliath	and	his	frequent	victories	over	the	Philistines	are	so	clearly	reported.The	growing	popularity	of	the	men	is	also	important.	David	was	respected	by	the	servants	of	Saul	(1	Sam	18:5,	30),	the	people	in	general,	and	the	prince	he	was	replacing,	Jonathan.	Even	Saul,
in	his	calmer	moments,	acknowledged	that	David	would	succeed	him	(24:20).	By	virtue	of	his	marriage	to	Saul’s	daughter	Michal,	David	increased	his	claim	to	the	throne.	King	Hattusilis	also	contracted	an	important	marriage	in	this	regard.A	prominent	characteristic	of	both	kings	was	lenience	to	political	foes.	Neither	allowed	his	over-zealous	followers	to
assassinate	the	ruling	king,	thus	contrasting	their	methods	to	those	of	usurpers.	Instead,	both	appealed	to	deity	to	plead	their	case	as	a	“court	battle”	in	heaven	(24:15).After	coming	to	power,	the	kings	displayed	great	energy	in	religious	matters.	They	were	concerned	about	the	worship	of	the	nation	and	the	blessing	of	one’s	deity	(Yahweh,	for	David;	Ishtar,	for
Hattusilis)	upon	the	king	(2	Sam	6;	7).	Even	2	Samuel	7,	in	which	the	critics	have	seen	copious	Deuteronomic	revision,	contains	a	covenant	relating	to	David	and	his	successors,	a	covenant	which	can	be	paralleled	in	certain	respects	in	the	“Apology	of	Hattusilis.”Finally,	both	texts	contain	a	summary	of	their	reigns,	demonstrating	divine	blessing	upon	their	rule
through	expansion	and	the	establishment	of	peace	with	surrounding	nations	(2	Sam	8).Within	the	sphere	of	Near	Eastern	political	lit.	there	are	no	texts	which	exhibit	the	genre	of	“apology”	as	well	as	these	two	examples.	Since	there	is	wide	evidence	of	the	impact	of	foreign	cultures	upon	Israel	at	this	time,	it	is	possible	that	this	Hitt.	document	had	an	important
bearing	upon	Samuel.	This	would	help	to	explain	the	purpose	and	arrangement	of	this	section	of	Samuel.As	mentioned	earlier,	the	corresponding	summary	passages	(1	Sam	14;	2	Sam	8)	furnished	the	clue	to	the	outline.	Although	Saul	does	not	die	until	1	Samuel	31,	the	listing	of	his	family,	officials,	and	accomplishments	in	14:47-52	makes	the	transition	from	Saul
to	David.	From	that	point	on,	David’s	rise	to	the	throne	is	primary.Whybray	has	recently	defended	the	view	that	the	“Succession	Narrative”	also	has	a	political	purpose.	He	compares	it	to	the	propagandist	motives	of	political	novels	in	Egypt.	The	purpose	of	this	narrative	is	to	justify	Solomon’s	claim	to	the	throne	by	revealing	how	David’s	other	sons,	such	as	Amnon
and	Absalom,	were	unfit	to	rule.	To	support	this	theory,	however,	1	Kings	1	and	2	are	needed	as	the	climax	to	2	Samuel	9-20.	This	questionable	view	treats	2	Samuel	21-24	as	a	later	insertion	interrupting	a	continuous	narrative.	It	would	appear	rather	that	the	central	section	of	Samuel	has	a	much	closer	connection	with	dynastic	justification.C.	Authorship.	The
theory	of	“dynastic	defense”	directly	affects	the	matter	of	authorship.	Tradition	has	attributed	the	writing	of	part	of	1	Samuel	to	the	prophet	himself,	but	there	is	no	indisputable	evidence	as	to	authorship.	Pfeiffer	suggests	that	Ahimaaz	the	priest	wrote	part	of	it,	while	Segal	offers	Jehoshaphat	the	recorder	(mazkîr)	as	David’s	trustworthy	biographer.The	perplexing
reference	in	1	Chronicles	29:29	to	the	acts	of	David	written	in	the	books	of	Samuel,	Nathan,	and	Gad	offers	a	tempting	solution.	For	some	reason,	Chronicles	does	not	refer	to	2	Samuel,	with	which	it	has	many	parallel	passages,	unless	it	be	in	this	verse.	Either	the	works	of	these	three	were	independent	books	used	as	sources	by	the	writers	of	both	Samuel	and
Chronicles,	or	else	they	refer	to	1	and	2	Samuel.If	the	three-part	outline	of	Samuel	can	be	substantiated,	the	correspondence	with	these	men	is	very	close.	Samuel	could	easily	have	written	the	first	half	of	the	book.	The	prophet	Nathan	already	has	been	suggested	as	the	author	of	2	Samuel	9ff.,	because	of	his	close	association	with	David’s	court.	This	would	leave	the
other	prophet,	Gad,	as	author	of	the	“apology.”	While	impossible	to	prove,	Gad’s	authorship	is	a	reasonable	assumption	since	he	did	accompany	David	during	part	of	this	hectic	period	(1	Sam	22:5),	and	would	have	been	in	a	position	to	know	the	events	described.Perhaps	an	author-editor	combined	the	works	of	these	three	at	a	later	time,	also	using	the	Book	of
Jashar	(2	Sam	1:18)	as	a	source.	This	would	account	for	the	smooth	transition	from	section	to	section	and	the	overall	unity	of	the	books.	The	parts	are	clearly	interrelated	and	the	language	is	basically	the	same.D.	Date.	The	answers	to	the	questions	raised	in	the	previous	section	are	vitally	related	to	the	date	of	Samuel.	If	Samuel,	Nathan,	and	Gad	are	the	real
authors,	the	books	were	written	essentially	during	David’s	day	or	shortly	thereafter.	Parts	of	Samuel,	particularly	from	2	Samuel	9-20,	are	acknowledged	by	many	critics	as	being	of	10th	cent.	b.c.	origin.	The	same	critics,	however,	will	relegate	other	portions	of	the	books	to	various	later	periods	extending	to	the	Exile.Yet,	since	the	form	and	content	of	the	“apology”
resemble	political	lit.	which	is	solidly	dated	earlier	than	David,	one	can	argue	for	an	early	date	for	these	chs.	also.	The	need	for	a	dynastic	defense	could	have	arisen	not	only	under	David’s	rule	but	during	Solomon’s	reign	as	opposition	to	his	policies	mounted,	or	during	the	early	divided	kingdom	when	David’s	throne	was	seriously	threatened.	In	1	Samuel	27:6	there
is	reference	to	Ziklag	as	belonging	“to	the	kings	of	Judah	to	this	day.”	This	would	imply	that	the	kingdom	already	had	been	divided,	unless	it	is	a	later	addition.	Perhaps	this	v.	demonstrated	that	an	author-editor	used	as	sources	an	independently	existing	“apology”	and	“court	history”	of	David,	and	that	Samuel	was	written	sometime	during	the	divided
monarchy.Conservatives	have	varied	in	dating	the	composition	of	the	books	anywhere	from	970	to	722	b.c.	Lack	of	reference	to	the	fall	of	Samaria	provides	a	solid	terminus	ad	quem.	Based	on	the	eyewitness	accounts	and	on	the	general	antiquity	of	linguistic	features,	the	earlier	date	appears	far	closer	to	the	truth.IV.	PurposeThe	books	of	Samuel	were	written	to
present	a	connected	history	of	the	events	surrounding	the	establishment	of	the	monarchy.	They	deal	with	the	last	judges	and	introduce	the	first	two	kings	during	this	vital	transition	period.	Samuel’s	ministry	as	a	prophet	is	also	of	importance	for	understanding	the	development	of	the	prophetic	office	as	well	as	the	later	work	of	leading	prophets.Originally,	the
“apology	of	David”	underlying	1	Samuel	15-2	Samuel	8	was	prob.	aimed	at	the	contemporary	Jews	who	were	doubting	the	legitimacy	of	David’s	dynasty,	perhaps	during	the	reign	of	Solomon.	By	defending	his	actions	and	revealing	God’s	clear	choice	of	David,	the	author	attempted	to	convince	the	nation	that	the	right	to	rule	did	indeed	belong	to	David	and	his
offspring.The	moral	and	spiritual	lessons	inherent	in	the	experience	of	Samuel,	Saul,	David	and	others	are	of	timeless	value.	By	describing	the	catastrophe	which	nearly	befell	David	and	the	nation,	the	author	warns	the	people	about	the	effects	of	personal	and	national	sin.	The	emphasis	upon	David	is	intended	to	acquaint	all	believers	with	this	man	after	God’s	own
heart,	who,	in	spite	of	serious	sin,	was	chosen	to	deliver	his	people	and	to	head	an	eternal	dynasty	culminating	in	Christ.The	books	provide	an	illuminating	historical	background	to	some	of	the	psalms,	and	important	facts	about	the	beloved	Jerusalem	are	also	presented.V.	TextThe	traditional	Heb.	text	represented	by	the	Masoretic	recension	is	strangely	defective	in
1	and	2	Samuel.	There	are	cases	where	emendations	are	mandatory	because	of	the	poorly	preserved	text.	For	example,	1	Samuel	13:1	omits	the	number	before	“years”	while	describing	Saul’s	age.The	reason	why	the	MT	of	Samuel	has	more	difficulties	than	the	text	of	any	other	book	is	not	clear.	Archer	suggests	that	the	official	text	formulated	during	the
intertestamentary	period	depended	upon	an	ancient	Vorlage	which	may	have	been	worm-eaten,	or	frayed	through	overuse.	The	Masoretes	then	faithfully	reproduced	this	defective	“official”	text.	Segal	feels	that	Samuel	was	neglected	because	of	competition	from	the	more	popular	book	of	Chronicles.	Being	read	less,	the	text	of	Samuel	somehow	became
corrupt.Fragments	of	Samuel	among	the	DSS	have	indicated	that	the	Heb.	underlying	the	LXX	was	superior	to	the	Masoretic	tradition.	Cross	has	studied	several	passages	where	the	Qumran	material	closely	resembles	the	LXX,	particularly	Codex	B.	This	indicates	that	the	Gr.	translators	handled	their	Heb.	texts	with	overall	faithfulness,	and	should	be	trusted	more
than	they	have	been	in	the	past.	In	Samuel	at	least,	the	LXX	is	of	great	value	for	determining	the	true	reading	in	many	difficult	passages.Albright	has	reported	that	Cross’s	forthcoming	publication	of	a	larger	Samuel	text	from	Qumran	will	follow	the	LXX	closely.	He	believes,	moreover,	that	the	oldest	copy	of	Samuel	at	Qumran	bears	readings	superior	to	either	the
Gr.	or	Heb.	texts.VI.	Special	problemsA.	Doublets.	Critics	often	attempt	to	prove	that	Samuel	is	full	of	discrepancies	and	contradictions	by	referring	to	the	many	“doublets”	in	the	text.	The	descriptions	of	the	same	event	in	two	different	ways	“betrays”	the	use	of	different	sources	or	parallel	accounts.	Examples	include	the	following:	twice	Saul	is	made	king;	twice
David	is	introduced	to	Saul;	twice	the	Ziphites	inform	Saul	of	David’s	hiding	place.	There	are	supposedly	many	others	also,	but	in	each	case	there	is	a	satisfactory	explanation.The	events	surrounding	Saul’s	two	“coronations”	are	quite	different.	On	the	first	occasion,	Saul	was	chosen	by	lot	and	presented	to	the	people.	Some	of	the	“worthless	fellows”	(1	Sam	10:27)
were	dubious	of	his	ability	to	produce,	however,	and	refused	to	acknowledge	him.	In	ch.	11,	Saul	vigorously	led	Israel	to	victory	over	the	Ammonites,	and	Samuel	brought	the	people	to	Gilgal	to	“renew	the	kingdom”	(1	Sam	11:14).	There	they	“made	Saul	king”	(v.	15)	amid	great	rejoicing	and	unity.	The	words	“made	Saul	king”	do	not	occur	in	ch.	10,	and	the
reference	to	renewing	or	confirming	the	kingdom	implies	that	Saul	had	been	designated	previously	as	king.David	was	introduced	to	King	Saul	in	1	Samuel	16:21.	At	that	time,	Saul	welcomed	him	as	a	musician	and	armor-bearer,	hired	to	soothe	the	disturbed	king.	After	David	returned	from	the	slaughter	of	Goliath,	Saul	asked	him,	“Whose	son	are	you?”	(17:58).
There	is	no	need	to	infer	that	Saul	had	forgotten	his	first	name,	but	only	that	of	his	father.	One	of	the	benefits	of	David’s	victory	was	freedom	for	his	father’s	house,	as	the	men	of	Israel	had	told	him	before	the	battle	(17:25,	27).	Apparently	this	included	exemption	from	taxation	or	other	services	ordinarily	rendered	to	the	king.	Hence,	knowing	the	name	of	David’s
father	became	important.Under	the	stress	and	excitement	of	facing	such	a	formidable	foe	as	Goliath,	Saul	could	also	have	been	excused	for	a	lapse	of	memory.	David	was	only	a	court	musician	and	an	armor-bearer,	so	his	name	may	not	have	been	indelibly	impressed	upon	the	erratic	king’s	mind.	Moreover,	1	Samuel	18:2	states	that	Saul	would	not	allow	David	to
return	home,	suggesting	a	difference	from	his	earlier	policy	(17:15).The	two	episodes	involving	the	Ziphites	are	also	superficially	similar.	In	both	chs.	23	and	26	they	betray	David’s	location	to	Saul,	but	the	succeeding	events	are	quite	different.	Whenever	a	jealous	king	pursues	his	handsome,	popular	rival	in	headlong	flight,	it	would	be	a	captivating	story	and	likely
to	be	reported.	In	extra-Biblical	Near	Eastern	lit.	there	are	abundant	examples	of	the	repetition	of	similar	events.	Within	the	Hitt.	annals	of	Mursilis,	for	instance,	there	are	several	references	to	the	ill	health	and	recovery	of	an	old	king.	Scholars	have	concluded	that	these	were	separate	events	rather	than	different	descriptions	of	the	same	illness.	Abraham’s	twofold
representation	of	Sarah	as	his	sister	(Gen	12	and	20)	is	of	a	similar	nature.B.	Who	killed	Goliath?Another	apparent	contradiction	which	could	also	be	classed	as	a	doublet	concerns	the	two	slayers	of	Goliath.	The	more	popular	version	credits	David	for	this	deed,	but	2	Samuel	21:19	says	that	Elhanan	slew	Goliath.	Most	critics	believe	that	Elhanan	actually	killed	the



giant,	and	only	later	was	the	hero’s	role	transferred	to	the	better-known	David.This	supposition,	however,	finds	no	support	in	the	rest	of	Scripture.	If	David	did	not	kill	Goliath,	it	becomes	difficult	to	account	for	Saul’s	intense	jealousy	and	for	the	song	crediting	David	with	slaying	ten	thousands	(1	Sam	18:7).	His	conquering	of	the	Philistine	giant	was	his	greatest
triumph	and	paved	the	way	for	his	leadership	of	Israel.In	1	Samuel	21:9	David	was	forced	to	take	Goliath’s	sword	from	the	priest	Ahimelech.	David	had	evidently	dedicated	the	weapon	to	the	Lord	after	his	victory.	His	action	parallels	that	of	King	Hattusilis	III,	the	Hitt.	whose	“Apology”	was	earlier	compared	with	Samuel.	There	is	a	strong	possibility	that	Hattusilis
was	also	involved	in	a	battle	of	champions.	H.	Hoffner	has	recently	discussed	the	evidence	based	on	the	“Apology	of	Hattusilis”	(II:31-47).	After	leading	his	men	to	an	unexpectedly	overwhelming	victory	perhaps	by	individual	combat,	the	Hitt.	warrior	dedicated	his	weapon	to	the	goddess	Ishtar.	A	battle	of	champions	on	Hitt.	soil	would	provide	an	interesting
analogy	to	the	phenomenon	already	well-known	in	Gr.	and	Heb.	lit.The	context	in	2	Samuel	21	also	supports	David’s	right	to	the	victory.	Four	of	David’s	mighty	men	are	said	to	have	killed	descendants	of	the	giant	(v.	22).	It	is	unlikely	that	David’s	warriors	would	have	accomplished	what	their	king	himself	could	not	do.	The	struggles	of	Goliath’s	relatives	were	an
attempt	to	avenge	the	giant’s	death.	A	blood-feud	of	this	type	was	a	natural	sequel	to	David’s	victory.The	parallel	in	1	Chronicles	20:5	supplies	the	needed	solution,	since	it	refers	to	Elhanan’s	triumph	over	Lahmi,	the	brother	of	Goliath.	Apparently	the	MT	of	Samuel	was	defective	at	this	point,	changing	“Lahmi”	into	“Bethlehem.”	The	error	involves	similarly	shaped
letters	and	could	easily	have	crept	into	the	text.	Samuel	has	 תאֵ 	

฀
฀י מִחְַּלהַ 	 תי ฀ּב ֵ 	instead	of	Chronicles’	฀ ׃יחִאֲ ฀	 ׃ימִחְַל־תאֶ .C.	The	witch	of	Endor.	Saul’s	experience	with	the	medium	or	witch	of	Endor	in	1	Samuel	28	is	a	difficult	passage	to	interpret.	This	woman	was	one	of	many	wizards	or	spiritists	who	operated	in	Israel	in	spite	of	laws	banning	them.	Isaiah	condemned	those	who	consulted

“mediums	and	wizards”	rather	than	listen	to	the	word	of	God	(Isa	8:19,	20).	In	Saul’s	case,	he	was	desperate	to	know	the	future	and	sought	some	message	from	the	departed	Samuel,	whose	advice	he	had	usually	taken	too	lightly	while	he	was	alive.Several	explanations	have	been	given	regarding	this	event	and	the	powers	of	mediums	in	general.	Some	feel	that
Samuel	did	not	appear	in	any	form;	it	was	only	a	psychological	phenomenon	in	which	Saul	thought	he	saw	Samuel	owing	to	his	confused	state	of	mind	and	the	mysterious	effects	of	darkness.	This	interpretation	is	hard	to	derive	from	the	scriptural	account.Within	a	more	conservative	framework,	it	has	been	proposed	that	God	allowed	Saul	to	see	a	form	which
resembled	Samuel,	but	which	was	not	actually	the	body	or	spirit	of	the	prophet	himself.	The	more	obvious	explanation,	however,	recognizes	that	Samuel	did	actually	appear	to	Saul	in	visible	form	and	that	the	deceased	prophet	communicated	with	Saul.	Samuel	looked	like	“a	god”	(v.	13),	implying	an	unusual	appearance	for	this	spirit	in	visible	form.While	not
denying	the	powers	of	mediums	and	spiritists	within	the	demonic	sphere,	one	need	not	conclude	that	calling	up	the	dead	normally	lay	within	their	ability.	In	this	instance,	God	intervened	and	sent	Samuel	to	His	disobedient	king.	The	woman	revealed	her	surprise	at	the	unusual	success	of	this	venture	by	crying	out	“with	a	loud	voice”	when	she	saw	Samuel	(v.	12).
This	implies	that	she	and	her	colleagues	could	not	ordinarily	bring	up	the	dead.The	episode	does	demonstrate	the	conscious	existence	of	departed	spirits	and	supports	the	doctrine	of	the	immortality	of	the	soul.VII.	TheologyAlthough	the	main	emphasis	of	Samuel	is	historical	and	not	theological,	there	are	several	chapters	which	touch	directly	upon	important
doctrines.A.	The	will	of	God.	Scholars	have	puzzled	over	the	attitude	of	God	toward	the	establishment	of	the	monarchy.	There	is	sufficient	evidence	to	indicate	that	God	was	displeased	with	the	rejection	of	the	theocracy	(1	Sam	8:7).	Samuel	tried	to	dissuade	the	people	from	desiring	a	king,	but	the	majority	were	adamant	in	their	demand.	Yet,	even	before	Saul	was
anointed,	God	promised	to	bless	him	and	to	use	him	in	delivering	His	people	(9:16).	Apparently	some	distinction	can	be	made	between	the	directive	and	permissive	will	of	God	in	this	case.	The	wish	for	a	king	was	sinful,	but	God	allowed	this	wish	to	become	reality	and	blessed	the	kingdom	greatly	in	subsequent	years.Another	aspect	of	the	will	of	God	relates	to
predestination	and	human	responsibility,	both	of	which	find	support	in	Samuel.	After	Saul	had	been	king	for	some	time,	he	disobeyed	the	commandment	of	God	by	performing	sacrifices.	Samuel	severely	reprimanded	him	for	this	behavior	and	announced	that	Saul	had	forfeited	his	right	to	a	lasting	dynasty.	God	“would	have	established	your	kingdom	over	Israel	for
ever”	(1	Sam	13:13).	Instead,	Saul’s	sin	led	the	Lord	to	transfer	the	leadership	to	David.It	is	clear	that	Saul’s	sin	is	pinpointed	as	the	cause	for	his	loss	of	dynastic	rights.	Yet,	as	early	as	patriarchal	times	Jacob	prophesied	that	“the	scepter	shall	not	depart	from	Judah”	(Gen	49:10).	The	ruling	tribe	would	be	Judah,	to	which	David	belonged	and	not	Benjamin,	the	tribe
of	Saul.	Hence,	would	not	the	scriptural	fulfillment	have	necessitated	the	disqualification	of	Saul?	Interestingly,	Samuel	did	not	console	Saul	by	saying,	“It	was	not	your	fault,	it	had	to	happen.”	Saul	was	not	excused	for	his	sin	but	was	judged	for	it.	God,	of	course,	foreknew	this	event	making	it	certain	long	before,	but	human	responsibility	remained	very	much	in	the
picture.B.	The	doctrine	of	sin.	Both	1	and	2	Samuel	illustrate	all	too	vividly	the	sinfulness	of	the	human	heart	and	the	inevitable	results	of	sin.	Godly	leaders	like	Eli,	David	and	even	Samuel	are	singled	out	for	their	failures	before	the	Lord.	Strangely	enough,	all	three	men	reared	children	who	rebelled	against	God.	As	fathers,	they	experienced	great	difficulty	in
bringing	their	sons	into	the	deep	relationship	with	God	they	enjoyed.	Eli’s	sons	robbed	the	sacrifices,	blasphemed	God,	and	committed	fornication,	all	in	the	role	of	priests	(1	Sam	2:13-17,	22;	3:13).	It	is	no	wonder	that	God	destroyed	them	before	the	Philistines.	Because	of	the	wickedness	of	Samuel’s	sons,	the	people	were	further	motivated	to	ask	for	a	king
(8:5).Saul	began	his	rule	as	a	humble,	Spirit-controlled	man.	As	his	reign	progressed,	however,	he	disobeyed	the	Lord,	came	under	the	influence	of	an	evil	spirit,	and	was	consumed	with	murderous	jealousy.	He	was	finally	reduced	to	dealing	with	a	spiritist	in	an	effort	to	contact	the	dead.The	experience	of	David	provides	the	greatest	instruction,	both	positively	and
negatively.	This	great	king,	a	man	after	God’s	own	heart,	nevertheless	became	secretly	involved	in	adultery	and	murder	after	exhibiting	great	faith	and	devoutness	for	years.	When	David	acknowledged	his	sin	and	was	restored	spiritually	(2	Sam	12:13),	the	Lord	forgave	him,	thus	showing	His	great	mercy.	Although	David’s	confession	was	deep	and	sincere,	he	had
to	suffer	the	inevitable	consequences	of	sin,	even	of	forgiven	sin.	Bathsheba’s	first	child	died,	and	David’s	first	son	Amnon	imitated	his	father	by	committing	fornication	with	Tamar.	This	precipitated	Absalom’s	avenging	murder	which	led	directly	to	the	major	rebellion	under	Absalom.	God	still	blessed	the	reign	of	David,	however,	and	He	even	exalted	Solomon,
Philosophy	&	Religion	Religious	Personages	&	Scholars	Hebrew:	Shmuʾel	Flourished:	11th	century	bce,	Israel	Flourished:	c.1100	BCE	-	c.1001	BCE	Notable	Family	Members:	mother	Hannah	Samuel	(flourished	11th	century	bce,	Israel)	was	a	religious	hero	in	the	history	of	Israel,	represented	in	the	Hebrew	Bible	(Old	Testament)	in	every	role	of	leadership	open	to	a
Jewish	man	of	his	day—seer,	priest,	judge,	prophet,	and	military	leader.	His	greatest	distinction	was	his	role	in	the	establishment	of	the	monarchy	in	Israel.	Information	about	Samuel	is	contained	in	the	First	Book	of	Samuel	(called	in	the	Roman	Catholic	canon	the	First	Book	of	Kings).	The	ancient	designation	of	the	two	books	of	Samuel	does	not	indicate	that	he	is
the	author	(in	fact,	his	death	is	related	in	1	Samuel	25)	or	the	hero	of	the	books;	indeed,	it	is	difficult	to	deduce	what	the	title	was	intended	to	mean.	Samuel,	the	son	of	Elkanah	(of	Ephraim)	and	Hannah,	was	born	in	answer	to	the	prayer	of	his	previously	childless	mother.	In	gratitude	she	dedicated	him	to	the	service	of	the	chief	sanctuary	of	Shiloh,	in	the	charge	of
the	priest	Eli.	As	a	boy	Samuel	received	a	divine	oracle	in	which	the	fall	of	the	house	of	Eli	was	predicted	(1	Samuel	1–3).	When	he	became	an	adult,	Samuel	inspired	Israel	to	a	great	victory	over	the	Philistines	at	Ebenezer	(chapter	7).	The	proposal	of	the	elders	of	Israel	to	install	a	king	was	indignantly	rejected	by	Samuel	as	infidelity	to	Yahweh,	the	God	of	Israel
(chapter	8).	By	the	revelation	of	Yahweh,	however,	he	anointed	Saul	king	and	installed	him	before	all	Israel	(chapters	9–10).	Saul	was	vindicated	as	king	by	his	leadership	of	Israel	in	a	campaign	against	the	Ammonites	(chapter	11);	after	this,	Samuel	retired	from	the	leadership	of	Israel	(chapter	12).	He	reappeared,	however,	to	announce	the	oracle	of	Yahweh
rejecting	Saul	as	king,	once	for	arrogating	to	himself	the	right	of	sacrifice	(chapter	13)	and	a	second	time	for	failing	to	carry	out	the	law	of	the	ban—a	primitive	institution	by	which	persons	or	objects	were	devoted	to	the	deity,	normally	by	destruction—against	the	Amalekites	(chapter	15).	By	the	oracle	of	Yahweh,	Samuel	secretly	anointed	David	as	king	(chapter
16).	He	then	faded	into	the	background,	appearing	at	the	sanctuary	of	Naioth	(chapter	19).	He	died,	and	his	ghost	was	evoked	by	a	necromancer,	or	sorceress,	at	the	request	of	Saul;	he	then	announced	a	third	time	the	rejection	of	Saul	(chapter	28).	Samuel	thus	appears	as	a	leader	in	all	Israel;	his	leadership	is	exercised	in	war	and	law,	but	his	authority	is	basically
religious,	mostly	prophetic,	although	with	some	features	of	priestly	authority.	He	appears	at	first	as	being	hostile	to	the	monarchy	and	then	as	being	favourable	to	it.	He	is	the	spokesman	of	Yahweh	in	the	election	both	of	Saul	and	of	David.	Yet,	the	picture	is	not	entirely	straightforward,	and	a	close	examination	of	the	material,	as	conducted	by	a	large	number	of
critical	historians,	reveals	inconsistencies	that	raise	questions	about	both	the	history	of	Samuel	and	the	sources	in	which	this	history	has	been	preserved.	The	same	examination	reveals	that	none	of	the	material	in	its	present	form	was	contemporary	with	the	events;	if	one	source	is	taken	as	controlling,	then	the	other	materials	lose	all	historical	value.	The	two	major
divergences	in	the	First	Book	of	Samuel	lie	in	those	passages	that	critics	call	the	“pro-monarchic”	source	(1	Samuel	9:1–10:16)	and	those	passages	called	the	“anti-monarchic”	source	(1	Samuel	8	and	10:17–27).	In	the	pro-monarchic	account	of	the	rise	of	Saul,	Samuel	is	an	obscure	village	seer	(with	distinct	evidence	of	occult	practices).	The	institution	of	the
monarchy	and	the	election	of	the	king	occur	according	to	the	will	of	Yahweh	as	revealed	to	Samuel.	The	story	of	the	anointing,	however,	has	no	story	of	accession	to	complete	it;	instead,	there	is	the	account	of	Saul’s	victory	over	the	Ammonites.	Examination	discloses	that	this	is	still	another	account	of	Saul’s	rise	without	an	anointing	story;	Saul	is	chosen	king	as
the	judges—the	leaders	of	the	Israelites	during	their	conquest	of	the	land	of	Canaan—were	chosen,	by	a	charismatic	display	of	military	courage	and	leadership.	Samuel	was	very	probably	intruded	into	this	narrative.	The	anti-monarchic	account	presents	a	different	picture	of	the	kingship	and	of	Saul	and	Samuel.	In	this	account	Samuel	is	a	figure	known	through	“all
Israel”	(a	term	of	uncertain	meaning	at	this	period);	his	authority	rests	on	his	position	as	judge.	The	institution	of	kingship	comes	not	from	divine	revelation	but	from	the	request	of	the	elders	of	Israel,	and	this	request	is	treated	by	Samuel	as	rebellion	against	Yahweh.	The	king	is	chosen	not	by	divine	election	but	by	lot,	implying	that	no	special	qualities	were
required,	and	the	bashful	candidate	has	to	be	summoned	from	a	hiding	place.	This	story	is	related	to	the	account	of	Samuel	as	judge	in	chapters	7	and	12,	and	he	is	clearly	presented	as	the	last	of	the	judges;	it	is	indicated	that	the	system	of	the	judges	was	rejected	by	the	Israelites	not	because	of	its	failure	but	because	of	their	worldliness.	This	tradition	has	two
questionable	features:	Samuel	is	the	only	judge	who	is	a	permanent	magistrate	as	well	as	a	military	leader,	and	his	conclusive	victory	over	the	Philistines	in	chapter	7	cannot	be	historical,	since	it	is	contradicted	by	the	subsequent	military	exploits	of	Saul	and	David.	The	story	of	the	birth	and	vocation	of	Samuel	at	the	beginning	of	1	Samuel	is	regarded	by	critics	as
legendary	because	of	a	number	of	obviously	unhistorical	features.	This	narrative	is	the	major	piece	in	establishing	the	role	of	Samuel	as	a	prophet,	but	it	is	questionable	whether	the	“prophet”	as	a	distinct	religious	figure	had	emerged	among	the	Israelites	at	this	early	date.	The	story	is	also	at	the	root	of	the	priestly	role	imposed	on	Samuel	at	a	later	date	in	1
Chronicles	6;	but	this	is	an	effort	to	explain	in	terms	of	the	later	priesthood	the	sacred	functions	performed	by	Samuel.	There	are	also	two	different	accounts	of	the	rejection	of	Saul	by	Samuel.	The	first	story	(1	Samuel	13)	describes	Samuel’s	action	as	motivated	by	Saul’s	assumption	of	the	prerogatives	of	the	priesthood.	It	is	quite	unlikely	that	either	the	powers	of
the	king	or	the	prerogatives	of	the	priest	were	as	closely	defined	as	this	in	the	early	period.	In	the	second	story	(chapter	15),	Samuel	is	motivated	by	the	failure	of	Saul	to	observe	the	ethic	of	the	holy	war.	This	story	does	not	exhibit	the	same	improbability.	It	seems	that	there	was	a	firm	tradition	of	a	split	between	the	two	men	but	an	inexact	memory	of	the	details.
SubtopicsProphetRelated	TermsDeborah	(10	Occurrences)Anna	(1	Occurrence)Noadiah	(2	Occurrences)Miriam	(13	Occurrences)College	(2	Occurrences)Ahikam	(20	Occurrences)Achbor	(7	Occurrences)Asher	(43	Occurrences)Shallum	(27	Occurrences)Wardrobe	(4	Occurrences)Tikvath	(1	Occurrence)Tikvah	(2	Occurrences)Phanuel	(1	Occurrence)Barak	(14
Occurrences)Abdon	(8	Occurrences)Asaiah	(8	Occurrences)Shaphan	(26	Occurrences)Jezebel	(20	Occurrences)District	(59	Occurrences)Quarter	(33	Occurrences)Josiah	(51	Occurrences)Keeper	(72	Occurrences)Woman	(4043	Occurrences)Huldah	(2	Occurrences)Hasrah	(1	Occurrence)Prophet	(315	Occurrences)Hilkiah	(31	Occurrences)Hilkijah	(30
Occurrences)Virginity	(12	Occurrences)Name'maher	(1	Occurrence)No-adi'ah	(2	Occurrences)Nicolaitans	(2	Occurrences)Notwithstanding	(37	Occurrences)Jez'ebel	(19	Occurrences)Jael	(6	Occurrences)Lapp'idoth	(1	Occurrence)Lapidoth	(1	Occurrence)Lappidoth	(1	Occurrence)Hilki'ah	(30	Occurrences)Grave	(128	Occurrences)Isaiah	(64	Occurrences)Idol-
sacrifices	(3	Occurrences)Frighten	(15	Occurrences)Hazor	(19	Occurrences)Thyatira	(4	Occurrences)Tokhath	(1	Occurrence)Tobijah	(17	Occurrences)Timbrels	(9	Occurrences)Tambours	(8	Occurrences)Tambourine	(8	Occurrences)Teacheth	(22	Occurrences)Timbrel	(7	Occurrences)Tambourines	(13	Occurrences)Tambour	(7	Occurrences)Tokehath	(1
Occurrence)Tolerate	(8	Occurrences)Tobi'ah	(15	Occurrences)Dances	(8	Occurrences)Deb'orah	(10	Occurrences)Dancing	(21	Occurrences)Meroz	(1	Occurrence)Misleads	(8	Occurrences)Mindful	(39	Occurrences)Married	(152	Occurrences)Maher-shalal-hash-baz	(2	Occurrences)Maidenhood	(2	Occurrences)Megiddo	(13	Occurrences)Mahershalalhashbaz	(2
Occurrences)Maher-shalal-hashbaz	(1	Occurrence)Permittest	(1	Occurrence)Phan'u-el	(1	Occurrence)Prophetesses	(1	Occurrence)Belonging	(90	Occurrences)Baz	(2	Occurrences)Bond-servants	(12	Occurrences)Beguiling	(3	Occurrences)Conceiveth	(27	Occurrences)Calleth	(261	Occurrences)	Samuel	is	one	of	the	most	intriguing	Old	Testament	figures	(to	me,	at
least).	He’s	a	star	player	in	the	story	of	David	and	Saul:	the	first	two	God-anointed	kings	of	Israel.We	meet	him	as	a	baby.	We	see	him	as	a	national	leader,	intercessor,	and	even	a	ghost.Here	are	a	few	interesting	biblical	facts	about	the	prophet	Samuel.(Special	thanks	to	Logos	Bible	Software	on	this:	that	tool	makes	it	really	easy	to	find	how	certain	characters	are
mentioned	across	the	Bible.)1.	Samuel	is	a	miracle	child.The	Bible	tells	of	many	significant	adults,	but	only	a	handful	of	significant	pregnancies.	Isaac,	Ishmael,	Jacob	&	Esau,	Perez,	Samson,	John	the	Baptist,	and	Jesus	are	the	others.We	meet	Samuel’s	parents	before	we	meet	him.	His	mother	Hannah	cannot	have	children,	but	God	hears	her	prayers	and	opens	her
womb,	blessing	her	with	the	child	Samuel.2.	Samuel’s	name	means	“name	of	God.”The	translation	of	Samuel	(sometimes	spelled	“Samual”	when	spelled	in	the	English	alphabet)	literally	means	“name	of	God,”	or	“God	has	heard.”3.	Samuel	is	from	the	tribe	of	Levi.Not	only	was	Samuel	from	the	tribe	of	Levi,	but	he	may	have	had	Ephraimite	blood,	too	(1	Ch	6:33–38,
1	Sa	1:1).	This	qualified	him	to	serve	in	the	temple,	but	Samuel	was	much	more	than	a	priest	(see	below).4.	Samuel	is	the	last	judge.You	can	read	about	most	of	the	judges	in	the	book	of—you	guessed	it!—Judges.	After	Joshua	dies,	the	nation	of	Israel	enters	the	“days	of	the	judges,”	(Ru	1:1)	when	there	was	no	centralized	government.During	this	time,	God	would
raise	up	individuals	to	deliverer	Israel	from	her	enemies	(Jdg	2:16).	The	book	of	Judges	tells	us	about	12	judges,	and	First	Samuel	introduces	two	more:	Eli	and	Samuel.Why	is	Samuel	the	last?	Because	after	Samuel,	Israel	is	led	by	kings	(Ac	13:20).5.	Samuel	anoints	the	first	two	kings	of	Israel:	Saul	and	David.When	the	people	demand	a	national	king,	God	directs
Samuel	to	anoint	Saul,	a	tall	man	from	the	tribe	of	Benjamin.	Saul	doesn’t	turn	out	so	well,	and	so	God	has	Samuel	anoint	a	young	shepherd	named	David	as	the	future	king:	not	the	king	Israel	needs,	but	the	king	they	deserve.	You	can	read	all	about	that	in	First	Samuel.Samuel	is	qualified	to	do	this	because	of	another	office	he	holds	.	.	.6.	Samuel	is	the	first	of	the
prophets.In	the	book	of	Acts,	Peter	also	considers	Samuel	to	be	the	first	of	the	prophets—after	Moses,	that	is	(Ac	3:24).A	prophet	is	someone	who	speaks	on	behalf	of	God.	Samuel	isn’t	the	first	person	to	be	called	a	prophet	in	the	Bible	(Moses	is	both	earlier	and	greater),	but	as	far	as	we	can	tell,	he	lead	an	order	of	prophets	in	Israel	(1	Sa	19:20).Samuel’s	prophetic
ministry	is	significant	because	it	begins	at	a	time	when	words	from	the	Lord	are	rare	and	infrequent	(1	Sa	3:1).	But	after	Samuel,	Israel’s	history	comes	alive	with	prophetic	revelation:	much	of	which	is	recorded	in	the	prophetic	books	of	the	Bible.7.	Samuel	is	a	priest.He	begins	his	ministry	serving	the	chief	priest	in	the	tabernacle	(1	Sa	3:1).	Samuel	makes
sacrifices	on	behalf	of	the	people,	and	offers	intercessory	prayers	to	God	for	them	(1	Sa	7:9.)8.	Samuel	is	a	Nazarite.Like	the	mighty	Samson,	Samuel	is	dedicated	to	the	Lord	as	a	child.	This	dedication	was	for	life,	and	so	he	never	cuts	his	hair	(1	Sa	1:11,	Nu	6:1–21).9.	Samuel	is	the	only	ghost	we	meet	in	the	Bible.After	Samuel	dies,	Saul	meets	with	an	Ewok—er,	a
witch	of	En-dor	(1	Sa	28:7).	The	medium	conjures	up	the	spirit	of	Samuel,	who	isn’t	too	happy	about	what	Saul	has	done.	You	can	read	the	whole	story	in	First	Samuel	chapter	28.10.	Samuel	led	the	greatest	Passovers.Hundreds	of	years	after	Samuel’s	death,	a	king	named	Josiah	celebrates	the	Passover.	It’s	such	an	affair,	the	author	says	it’s	the	greatest	Passover
ever—well,	ever	since	Samuel’s	day	(2	Ch	35:18).11.	Samuel	is	remembered	for	his	prayers.The	psalmist	who	penned	Psalm	99	ranks	him	with	Moses	and	Aaron	as	one	who	called	upon	the	Lord’s	name	(Ps	99:6).12.	God	calls	Samuel	by	name—twiceSamuel	is	one	of	8	people	in	the	Bible	that	God	calls	by	name	…	twice.	The	others	are	Abraham,	Jacob,	Moses,
Martha,	Simon,	“My	God,”	and	Saul.BONUS:	Two	books	of	the	Bible	are	named	after	Samuel,	but	he	only	shows	up	in	one.Yes,	we	have	the	books	of	First	and	Second	Samuel,	but	Samuel	is	never	mentioned	in	Second	Samuel!	This	is	because	both	books	were	originally	one	document.You	can	learn	more	about	all	66	books	of	the	Bible	here.Samuel	is	one	of	my
favorite	Bible	characters—I’d	encourage	you	to	get	to	know	him	in	First	Samuel.
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